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Surah Al-Masadd (The Palm Fiber) 


Hp Sy Ah ly cs 
Tabbat yada abee lahabin watabba (1) 
Perish the two hands of Abu Lahab (an uncle of the e Prophet) and perish he! 
gyp CAS Uy dle de Qi 
Ma aghna AAanhu maluhu wama kasaba (2) 
His wealth and his children will not benefit him! 
grp í ó| bin pa 
Sayasla naran thata lahabin (3) 
He will be burnt in a Fire of blazing flames! 
gep IK AA, 
Waimraatuhu ammalata alhatabi (4) 
And his wife, too, who carries wood (thorns of Sa‘dan which she used to put 
on the way of the Ka or use to slander him)” 


Fee Rr kabin me min Bin (5) 
In her neck is a twisted rope of Masad (palm fibre).” 


Al-Tabari: The opinion regarding the interpretation of His saying, may His praise 
be glorified and His names sanctified: God Almighty said: Abu Lahab's hand lost, 
and he lost. But he meant it by saying: tabbat yadaa abee Lahabin («4 Jl Nae ts s} 
his deeds are Dena The Arabs used to say that His(3&) saying tabbat yadaa abee 
Lahabin («4 gil da s}isa prayer for him from God(dé) . And his saying: {<5} 
is a news. And cz 8 9 JI l4 cw has also been mentioned in the recitation of 


Abdullah, where the presence of an extra 48 in it indicated that it is a news. This is 
represented by the saying of one who says to another: Ala, KÍ us f cúl Kisi 
HA> J8, Bls God has destroyed you, and you destroyed, and He has made you 
good, and you are good. 

Tabri said: And as we said in the meaning of His saying («4 Jl tanu s} also 
said by the eisegetes (ahl at-tawil). An account of those who said that is given in 
the following: 


fa. Bishr Yazid Saeed Oatada 
R eooo oom w {U4 gil 


and perished. # 
ig atm Yunus Ibn Wahb Ibn Zaid 
o—o + oo ¢& —__ 


Cw) means annihilated 


- 


e in { cd Jl Toe at s} the Bli is annihilation. 
He said: Abu Lahab said to the Holy Prophet() : “If I were to accept your religion, 
what would I get O Mohammad?” The Holy Prophet(#) replied: "You would get 
what the other believers would get.” He said: ”Is there no preference or distinction 
for me?” The Holy Prophet replied: "What else do you want?” Thereupon he said: 
”May this religion perish in which I and all other people should be equal and alike!” 


So God revealed: {4 Jl Whe es s} he said: because of what their hands had done. 


TA Ibn Abd—al-A'la Ibn Thur Ma’ amr Oatada 
R.——— 0-0 <_—_ 0-0 «0-0 nu ¢} means 


perish the two hands of Abû Lahab and perish he# 
It was said: This Surah was revealed about Abu Lahab, because when the Prophet(#25) 
singled out the call of Islam for his family when it was revealed to him: && påse ails 


eo aN And warn your closest family; so he gathered them to invite them to Islam. 
Abu Lahab said to him: curse on you for the rest of the day. Is for this you invited 
us? 


Mention of the news received about that. 
Abu Kurayb Abu Muawiyah Al—Amash Amr Saeed bin Jubayr 
R ————0o— . -0 HM _ Gd Hd ii 2-0 
Ibn Abbas ae: 
<——— e The Messenger of God(88) ascended Safa one day and called out aloud: 


ya sabahah (O, the calamity of the morning!). So the Quraysh gathered around him 
and said: What is the matter with you? He() said: “What if I told you that the 
enemy would come to you in the morning or in the evening, would you not believe 
me?” Tiy said: Yes. He(£5) said: “For I am a warner to you before a severe tor- 
ment.” Abu Lahab said: May you be cursed. Is this why you called us and brought 
us together?! So God(S&) revealed: { — Jl Nae cw) (perish the two hands of Abii 
Lahab) until the end. ¢ 


Tabari said: A similar report has been narrated to me [Ro 
Abu Muawiya Al—A'amsh Amro Saeed bin Jubayr Ibn Abbas 
———_ 0-0 + 00 + _ 0-0 + H4 


Abu al—Saib 
—- 


fa. Abu Kurayb Ibn Naameer Al-—Amash Amro b.Marrah Saeed bin Jubayr 
o-o e oo ec be —— 0 0 GH 00 —— 


Ibn Abb 
oe eh when cw AN Eb phe Sl And warn your closest family; was re- 


vealed to Prophet(#%) , he) stood up on Safa anda called ya sabahah (O, the 
calamity of the morning!), so people gathered around him. Some came themselves 
and some sent their deputies. Prophet(£5) said: O Bani Hashim, O Bani Abdul 
Muttalib, O Bani Fihr, O Bani so and so, said: ”If I were to tell you that behind the 
hill there was an cavalry ready to fall upon you, would you believe me?” The people 
responded yes. The Holy Prophet(£5) said: Then I am a warner to you before a 
severe torment. Thereupon, Abu Lahab said: May you perish! Did you summon us 
for this?” So it was revealed: {4 Jl ER s } (perish the two hands of Aba Lahab) 
until the end. 


u Kuray u Osama —Amas mro b.Marrah aeed bin Jubayr 
Abu K b Abu O Al—Amash A b.M h Saeed bin Jub 
R (ommo <————_ 0-0 a 0-0 @—_ 00 a 0 SH _. 


Ibn Abbas 2e T l 
ou = when the Os PY) dente XI, and warn your closest family; and your 


loyal group of them; was revealed. The Messenger of God(#) went out until he as- 
cended Safa, and he chanted: ya sabahah (O, the calamity of the morning!). They 
said: “Who is this who is chanting?” They said: “Muhammad,” so they gathered to 
him. He said: “O sons of so-and-so, oh sons of so-and-so, oh Banu Abdul Muttalib, 
O Banu Abdul Manaf.” So they gathered around him, and he(¥) said: “if I told you 
that cavalry were emerging from the foot of this mountain, would you believe me?” 
They said: we never had so far experienced any lie from you. He(#¥) said: “For I 
am a warner to you before a severe torment.” Abu Lahab said: May you be cursed. 
Why did you bring us Se except for this? Then he got up so this surah was 
revealed:d Us 383 C4 gl lx ¿w (perish the two hands of Abû Lahab); Al-A’mash 


recited this way until the end of the surah. + 


Su 
(R Ibn Hamid o—o gees gees in His(a) saying: { es il Ta Cos s} (perish 


the two hands of Abû Lahab) e» When the Prophet(#%) , sent to him and to others 
(the warning), and Abu Lahab was the uncle of the Prophet(#%) and his name was 
Abd al-Uzza, so he mentioned to them (this warning). Then Abu Lahab said: Perish 
you, did you send to us for this? Then God(S&) revealed: {4 al Ta cw) (perish 
the two hands of Abii Lahab). 

Tabri said: And His(Sé) saying: {S ley dl ke asl } (his wealth and 
his children will not benefit him!), is there anything, his wealth avails him of, and 
protects him from the wrath of God upon him? { S les} and what he has earned 
they are his children. And what we said about that (is what that) the eisegetes (ahl 
at-ta wil) said. 

Following is mention Mention who said that. 

Gr Al-Hasan b. Dawud bin Muhammad b. Al-Mankadir Abd al—Razzag Muammar 

R, omo $$$ ong  — oo _ 00 


Ibn Khaytham Abu al-Tufayl : 
—— o c e The Banu Abi Lahab came to Ibn Abbas, and they 


started disputing in the house, so Ibn Abbas stood up and made a barrier between 
them, in order to stop them. Some of them pushed him until he fell on the bed. He 
became angry and said: ¿ytl SUI te be sa Away from me o evil offsprings. + 
fa Abu Kurayb Waki‘ Abu Bakr al-Hudhali Muhammad ibn Sufyan a man fro 
oOo <——_ 0 a a A A 10. a Om e 


Piia — one day he saw the sons of Abu Lahab fighting, so he began to make 


barrier between them while saying: these are what he earned. + 


(R Ibn Bashar Abdul Rahman Sufyan Laith Mu jahid i 
R — +———— 0-0 + 0-0 + —__ 0-0 + —— 0 0 + ——- » s in the verse 


{nS leg Abe ae pal T} (his wealth and his children will not benefit him!), the 
meaning of { S les} is his children. + 
(R Muhammad ibn Amru Abu Asim Issa and Al-Harith Al-Hassan Warka 
(O $$ 00 S S S 0-0 S, H 


Ibn Abi Najih Mujahid 
o— —— oo e the meaning of { S ley} is his children, as they 


are his earnings+ 
And regarding His(%%§) saying («4 ol Lb ida] Allah(S&) says: Abu Lahab 


will burn in a flaming fire. 

And regarding His(3&) saying { hti ale AA |} He(dE) says: Abu Lahab and 
his wife, the firewood carrier, will burn in a flaming fire. 

The Ouran reciters have disagreed over the recitation of {hii ala). Most 


of the reciters of Medina, Kufa, and Basra read that as ent alle “the firewood 
carrier” in the nominative case, except for Abdullah bin Abi Ishaq, for he read that 
in the accusative case, as was mentioned to us about him. He differed regarding it 
from Asim, and it was reported that it was nominative and accusative, as if whoever 
made that nominative made it an attribute of a woman, and made the nominative 
case for a woman the previous predicate, as in jas “he will pray,” and it may 
be possible for the adjective to be nominative of her, and that is His saying: {alle 
ei} “in her neck” and she will be {alla} “carrier is an epithet for the woman. 
As for the accusative case in it, it is condemned, and it may be possible that it is 
accusative of the pieces of a woman, because the woman is known, and —L4| alle 
the firewood carrier is indefinite. The correct reading of this in our opinion is the 
nominative because it is the most eloquent of the two speeches on it, and because 
of the consensus of the proof from the readers on it. 

The eisegetes (ahl at-ta’wil) have differed in in the interpretation of His(3é) say- 
ing {hii ala}. Some of them said She used to bring thorns and throw them in 
the path of the Messenger of God(#5) , so that they would enter in his feet when he 


went out to pray. 


5 $ : : Muhammad bin Saad my father 
Following is the mention who said that: ea en PP el bela 


my uncle my father his father IbnAbbas 
o=o oo ooe toso in his saying: e> {hii ale AA 


And his wife is the firewood carrier she used to carry thorns and throw them on the 
path of The Prophet() , to harm him and his companions, and it is said: {ale 
411} firewood carrier: transmitter of conversations. + 
fa. Abu Kurayb Waki Israel Abul shag 
o—o —— 0-0 — 0-0 < ——. o— + a man from Hamadan called o- 


Yazid bin Zaid 
ante the wife of Abu Lahab used to throw thorns in the path of the 


Prophet(%%) so it was revealed: {25 4 Jl (mM cw) Perish the two hands of Abii 
Lahab...( hii ala aa And his wife is a firewood carrier. # 
(R Abu Hurairah Al—Dabai Muhammad bin Firas Abu Amer Oara bin Khaled 
R 0 A aea a $ S E 2-0 o E E e EE E 
Atiya Al—Jadali os w x 
e {Lh ale } the firewood carrier she used to place all sorts of brac- 
nhes with thorns on the path of the Messenger of God(¥) , but he used to be stepping 


on it as walking on a dune. 


al-Husayn Abu Muazz Ubaid Al—Dahhak 
—o——— 0-0 ¢<-- & > {hii ale all} And 


his wife is a firewood carrier she used to carry thorns and throw them on the path 
of the Prophet of God() in order to barricade him. + 
fog. Yunus Ibn Wahb Ibn Zaid On A E Sie : TA 
ooo o e e {hl alla SU) And his wife is a 
firewood carrier she used to bring thorn branches and throw them at night on the 


path of the Messenger of God(#) . + 


Others eisegetes (ahl at-ta’wil) said: She was called that {hii alla} because 


she used to talk harshly,do talebearing, and reproach the Messenger of God(&5) for 


Re Ibn Abd—al-—A'la Ma’ tamir b.S uleman 
“vc 


poverty. Following is the mention who said that: — ——— 


Abu Ma’ tamir Mohammad Ikrimah Le An al e os 
e oo e o t ew {CL bt | la al la} means she used to do 


talebearing # 


Re Ibn Bashshar Abdul Rehman Sufyan Ibn Abi Najih Mujahid 
T] AA 


hii ala) means she used to do talebearing + 


fa. Abu Kurayb al—Ashj'i 
A similary report has been reported to us by (R —o-—o——-— 
Sufyan Ibn Abi Najih Mujahid fa. Ibn Hamid Mahran 
—— oo e oo e and also by IM o—o <————_ o + 0-0 
Sufyan Mansoor Mujahid 
1 oo ecc oo ec. 
D Muhammad ibn Amru Abu Asim Issa and Al-Harith Al-Hassan Warka Ibn. 


R09 $$ 0-0 #00 @ 0-0 505 0-0 +#—_ 
= { htl ale} means talebearing + 


— Bishr Yazid Saeed Qatada 
AR, — oo e 0-0 e 0-0 «+ ——_ ew (ebli alah she used to transmit 


conversations from some people to others. # 


— Ibn Abd-al—A' la Ibn Thur Ma’ amr Oatada 
Qi E ee re GEN ale ally} She 


used be a firebrand in talking, do talebearing. Some of them said: She used to 
criticize the Messenger of God (8) for poverty, and she used to collect firewood 
(herslef), so she was criticized for collecting firewood.# 


Ibn H d Meh Sufy 
(Roo dan Hama ay Mehr, SH (lad ale ali She used to 


talebearing. # 
Tabari said: The more correct of the two opinions about this, in my view, is the 
statement of the one who said: She was carrying thorns and throwing them in the 


path of the Messenger of God(#%) because that is the clearest meaning of that. 


fa Ibn Hamid Mahran Issa bin Yazid Ibn Ishag Yazid bin Zaid 
o— ————— Pn an ae 


it was the most important thing for Masruq, — When the verse: («4 Jl Ta cs} 
Perish the two hands of Abû Lahab was revealed, it reached Abu Lahab’s wife that 
the Prophet(%) was mocking you. She said: Why are they mocking me out? Did 
you see me, as Muhammad said, carrying firewood? In her neck is a twisted rope 
of Masad (palm fibre)? So in a while she came to him(#¥) , and said: Indeed, your 
Lord has said has forsaken you and hates you. So God(d&) revealed: ( » serail la} 2 
the forenoon; {æ 15| aN |a} By the night when it darkens (and stand still); { les 1g le 
leg a J} Your Lord, O Prophet(#) , has not abandoned you, nor has He become 
hateful of you . 

And His saying {ne o be la> (3! In her neck is a twisted rope of Masad 


(palm fibre), he says: in her neck. The Arabs call the neck |=; and from him is the 
saying of Dhul-Rimah: 


Ley cbs Lake Id 
dole ne LE Y Da, 


So your eyes are her eyes and your color is her color and your neck, except that 
it is not free of adornments. What we said about that is what the eisegetes (ahl 
at-tawil) said. Here is a mention of those who said that: 

Yunus Ibn Wahb Ibn Zaid ° x 5 
R 0-06 0-06 oo e {d> late G) mean in her neck# 

The eisegetes (ahl at-ta’wil) have differed in the meaning ofHis(SE) saying { qe 

cm ov }. Son of them said: It is a rope found in Makkah al-Mukarramah. Following 


i 
is the mention of those who said that: 
al—Husayn Abu Muazz Ubaid al—Zahhak wows 8 z 
A 
rope from a tree. It is the rope with which she used to carry firewood 


fa. Muhammad bin Saad my father my uncle my father his father IbnAbbas 
IR, o—0 ————— 0-0 + 0-0 vi enter rt — 


= { Jua ov te} It is a rope found in Makkah al-Mukarramah. It is said: al-Masad 
ig 


is a stick that is in the pulley, and it is also said: al-Masad is necklace made of white 


sea shells wadain® 
Re Yunus Ibn Wahb Ibn Zaid w w o . 
R 0-06 —— 0-0 0-0 ew {tue cy fo} It is a rope from tree that 
f 


grows in Yemen have a twisted thorn. He said: { ioe ov b>} means a rope of fire 
f 


around her neck# 
Others eisegetes (ahl at-ta'wil) said: al-Masad means palm fiber. Following is 


the mention of those who said that: 
— Abu Kurayb Wagi Sufyan al-S uddi Yazid Urwa 


Aae cy d>} an iron chain and its length is seventy yards. + 


D Ibn Hameed Mehran Sufyan al—S uddi Yazid Urwah ibn Al-Zubayr 
R o-oo <——_- 0—0 ¢——_- 0—0 ¢——_- 0-0 &———__ 0 &————. 0-0 A 


— {dus oy de wi 3} a chain with a length of seventy yards. # 
ig 


—> Ibn Bashshar Abdul Rehman Sufyan Yazid Urwah ibn Al—-Zubayr 
R————_ 0-0 H& ——_. 0-0 H+ —_ 0-0 H& —_ 0-0 


[ae ov J= l> 3} achain with a length of seventy yards. # 
: 


e 


—> Abu Kurayb Wak'i Waki' s father A’mish Mujahid o i 


Aae ye) an iron chaine 


=a Ibn Hameed Mehran Sufyan w w o y 
R oo e 0-0 e oo ee ii cv Je bade Bh is a rope 
e 


around her neck in Hellfire which is like a collar, seventy yards long. 
Others eisegetes (ahl at-ta’wil) said: al-Masad is the iron that is in the pulley. 


Following is the mention of those who said that: 


(R Ibn Hameed Mehran Sufyan Mansoor Mujahid f 
R o—o e 0-0 e 0-0 ee 0-0 «& ——_ 0-0 «& ——_ es {lat> G 


4.0 3 k>} is the iron that is in the pulleys 
cy je} is the iron that is in the pulley 


R Muhammad ibn Amru Abu Asim Issa and Al-Harith Al—Hassan Warka 
, 0—0 


— {us ov De al Gl is the reel rod that is made of iron 
ri 


AT Al-Harith Al-Hassan Warka Ibn Abi Na jih Mu jahid z 
R, o coo 0-0 —— 0-0 + 0-0 —— lda 


shave ov te} the iron as in the pulley 


— Ibn Abd-al-A'la Ma ' tamir b.S uleman Abu Ma’ tamir Mohammad Ikrimah 
— 00 0  —— oo — — www — 


R 
— { A y Ta wi Gl is the iron that is in the middle of the pulley. # 
(g 


Others eisegetes (ahl at-ta'wil) said: It is the necklace of white sea shells in her 


neck. Following is the mention of those who said that: 


Bishr Yazid Saeed Qatada w w o arr 
AR oo —— 0-0 — 0-0 ——— _ ewe {ar 3 Je ed Gl is necklace 
è 


made of white sea shells wadain# 
fa. Ibn Abd—al-—A'la Ibn Thur Ma’ amr Qatada w w o . 
è 


is necklace made of white sea shells wadain# 

Tabri said: The most correct opinion in my view on this matter is the statement 
of the one who said: It is a rope that is manufactured from different types, and for 
this reason the eisegetes (ahl at-ta’wil) differed in its interpreting it in the manner 
that we mentioned, and what indicates the validity of what we said in that matter is 
the verse of Al-Rajiz: 


Gal me ols Ge ue 


And a twisted rope in camels, ancient red with strong joints. 

So he made its embroidery from various things, and likewise the cloak that is 
on the neck of Abu Lahab’s wife, it was made from various things, from pam fibre, 
iron, and bark, and he made a collar around her neck like a necklace from a wa’dain. 
Among them is the saying of Al-A’sha: 


Lge ys Lech Brad ga 
slaw VI ULE Su o Lal 


In the evening, he leaves his door without us, closing door sound, tackling ropes. 
amsad is the plural of massad, which is the ropes. 

End of the interpretation of Surah al-Tabbat. 

Al-Qurtubi: This surah is Makkan and it has five verses. There are three propo- 


sitions in it. Proposition 1: («4 Jl Ta cat} is in the two Sahihs and other books 


of Hadiths, the wording is by Muslim. when the ¿w Nl Eb phe sa |, and warn your 
closest family; [Al-Shu’ara’: 214] was revealed, The Messenger of God(#) went 
out until he climbed Al-Safa, and he shouted: (O, the calamity of the morning’). 
They said: Who is this chanting? They said Muhammad. So they gathered around 


oO <——__ 0-0 ¢<—_______—_—_——_ 0-0 ¢<—______- 0-0 ¢<—_ 0-0 E 


him. He(¥) said: [O sons of so-and-so, oh sons of so-and-so, oh sons of so-and-so, 
oh sons of Abd Manaf, oh sons of Abdul Muttalib] So they gathered around him. 
He said: What do you think, if I told you that a cavalry will emerge from the foot of 
this mountain, would you believe me? They said: We have never heard from you a 
lie. He(¥) said: For I am a warner to you before a severe torment. Abu Lahab said: 
Damn you, did you not bring us together except for this reason? Then he got up, 
and this Surah was revealed: («4 Jl Ta ca} (perish the two hands of Abti Lahab). 
Al-A' mash thus recited until the end of the Surah. 

Al-Humaidi and others added: When his wife heard what was revealed about 


her husband and her from the Qur’an, she came to the Messenger of God (#8) while 


he was sitting in the mosque near the Kaaba, and with him was Abu Bakr( and in 
her hand was a stone. When she stood by the Prophet(#%) , Allah(S&) took away 
her sight from the Messenger(%) while she was seeing Abu Bakr. She said: O Abu 
Bakr, I have been told by your friend that he is satirizing me. By God, if I had found 
him, I would have hit him with this stone in his face. By God, I am poetess: 


Las Lede 
Lal oly 
LB anag 
We disobeyed muzmuman, we refused to accept his command, and we criticized 


his religion; and then she left. Abu Bakr( )said: O Messenger of God(#) , don’t 
you see that she saw you? He(%) said: She did not see me. God took her sight 
from me. The Quraysh used to call the Messenger of God(%) muzmum in order to 
curse him, and he(#) used to say: Don’t you marvel at what God(S&) has averted 
me from the harm of the Quraysh? They curse and make reprehensible attacks on 
muzmum, whereas I am Mohammad. 

It was said: the reason for its revelation was what was narrated by Abd al- 
Rahman bin Zaid, that Abu Lahab came to the Prophet(£5) and said: What would 
I be given if I believed in you, O Muhammad? He(#%) said: as Muslims are given. 
He said: what is my advantage over them? He said: and what do you want? He 
said: Damn this religion, that I and these people are the equal. So God(4&) revealed 
init: (4 Jl Ta ca} (perish the two hands of Abi Lahab). 

A third saying was narrated by Abd al-Rahman bin Kaysan, who said: Whenever 
a delegation came to the Prophet(#%) and Abu Lahab used to go to them and they 
would ask him about the Messenger of God() . They would say to him: You know 
him better than us. Abu Lahab says to them: He is a charming liar. They will turn 
away from Prophet(#5) and will not meet him (on hearing that from Abu Lahab). 
Then a delegation came and he did the same to them, and they said: We will not 
leave until we see him and hear his words. Abu Lahab said to them: We have not 
stopped treating him, so curse him and wretched him. When Messenger of God(5) 
was informed about this he became depressed about it. So God Almighty revealed: 


{U4 Jl Ta car} (perish the two hands of Abii Lahab). 


It was said: Abu Lahab wanted to throw a stone at the Prophet) , but Go) 
prevented him from doing so, and God Almighty revealed: («4 Jl lates s } (perish 
the two hands of Abii Lahab) for the prohibition he encountered. 


Qatada F g 
(R o— —— e» ¿us means he became vanguishede# It also has been said that 


š . Ata Ibn Abbas 
it means he lost and perished. R o— <— o-0 ——— e that he became astray# 


Ibn Jubai f ; Y b. Riab 
è [R — ome. it means he got killed + [Ro co es It means he 


: Al—Asmai Abu Amr bin Al—Ala b 
was voided off all good# (92 o— ——— o— s that when Othman( 


)was martyredpeople heard someone shouting, saying: 


la Vy Lf U Ip pala Sga ad) 
baso We G parte Loy dy 

They have left you and departed, nor did they return, nor did they fulfill their 
vow. There is annihilation for what they did. 

Here Wl: is used for both hands, because most of the work is done on them. 
That is, both hands lost and he himself lost. It was said: what is meant by the two 
hands is his soul. The soul may be expressed by the hands, as God Almighty (%6) 
said: (Ala Sa kc} For what your hands have put forward [Al-Hajj: 10]. This is 
what the Arabs say; They expresses whole by using somewhat of it. As they say : 
LEM, LIS Ag 6 aul! 2 alel he was struck by the hand of time, and by the hand of 
calamities and disasters. That means calamities consumed him. The poet said: U 
ne YÍ cob ade WI ye OS | when the hand of calamities crushed him, he called out 
al-Mujir is there any giver of refuge? Al-Farra’ said: the first tab in this verse is a 
supplication and the second is a news. As it is said: May God destroy him and he 
got destroyed. In the recitation of Abdullah and Abi it is as Us 38, C4 Jl Vay Cas 

Abu Lahab, his name is Abdul-Uzza, and he is the son of Abdul-Muttalib, ‘the 
uncle of the Prophet(5) . His one-eyed wife, Umm Jamil, was the sister of Abu 
Sufyan bin Harb. Both of them were extremely hostile to the Prophet,(£5) . Tariq 
bin Abdullah Al-Muharbi said: I was in the market of Dhul-Majaz, when I saw a 
person saying: O people, say there is no god but God and you will succeed, and a 
man was behind him, throwing stones at him which were making his legs and ankles 
bleed, and he said: O people, he is a liar, so do not believe him. So I said who is 
this? They said: Mohammad(#5) , he claimed to be a prophet. This is his uncle 


Abu Lahab, who claims that he is a liar. 


(R o- ge o—o Se e Abu Lahab said: Mohammad(&£) has bewitched 


you. One of us eats whole goat and drinks a big bowl of milk and is not satiated, 
and Mohammad(#5) has satiated you with a leg of a sheep, and with a cup of milk. 
1 

Proposition 2: God Almighty’s saying: («4 ul} he was named Lahab because 
of his beauty and the radiance of his face. Some people thought that this was evi- 
dence of the mention of a polytheist’s identity, which is false. God(&) called him 
Abu Lahab, according to scholars, for four meanings: 
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1. His name was Abdul-Uzza, and Al-Uzza: an idol, and God(3&) did not men- 
tion slavery to an idol in His Book. 


2. He was more famous by his nickname than by his name. So Allah(S&) de- 
clared it. 


3. The name is more honorable than the nickname, so God Almighty reduced 
him from the most honorable to the inferior when it is necessary to tell about 
him. That is why God Almighty(&&) called the prophets by their names, and 
has not used nickname of any of them. It indicates the honor of the name 
over the nickname. Moreover, God Almighty is called by His name and is not 
given a nickname, even if that is for His(M&) appearance and clarification; it 
is impossible to attribute the nickname to him, as it sanctifies Him from it. 


4. Allah) wanted to fulfill his lineage, by admitting him to Hell, so that he 
would be its father, in fulfillment of the lineage, and also in fulfillment of the 
omen and ritual that he chose for himself. It has been said: His name is his 
nickname. His family used to call him Abu Lahab, because of his beautiful 
face and beauty. So God prevented them from saying: skal cal PEST) yl father 
of light, which is the common thing between the beloved and the hated, and He 
forced their tongues to say Abu Lahab that is deplorable and reprehensible, 
and which is hellfire. Accordingly, Allah(8&) achieved this by making his 
abode in hellfire. 


Mujahid, Hamid, Ibn Katheer, and Ibn Muhaisn recited Abi Lahab with sukun 
on Ha. And they did not differ regarding («4 13} with a flame it is open; Because 
they took into account the heads of the verse. 

Proposition 3: Ibn Abbas said: When God Almighty(8E) created the pen, He 
said to it: Write what is, and in what he wrote: («4 Jl Ta ca} (perish the two 
hands of Abti Lahab). Mansour said: Al-Hasan was asked about the Almighty's 
saying: : { 4 Jl Ta car} (perish the two hands of Abti Lahab) was it present in the 


mother of the book (—KJI ly? Was Abu Lahab able not to enter into the Hellfire? 
He replied: By God, he could not have power to not to burn in it, and it was in the 
Book of God before Abu Lahab and his parents were created. This is supported 
by Moses’ statement to Adam: You are the one whom God(S&) created with His 
hand, and breathed into you His spirit, and made you dwell in His Paradise, and 
His angels prostrated before you. You failed the people and expelled them from 
Paradise. Adam said: And you are the Moses who He(3&) chose you to talk with 
you in His words and gave you the Torah. You blame me for something that God(S&) 
wrote for me even before God created the heavens and the earth. The Prophet(£5) 
said: So Adam overcame the Moses. This has been mentioned previously. 

In the hadith of Hammam on the authority of Abu Hurairah, Adam asked to 
Moses: What do you think for how long before that God wrote the Torah before He 
created me? He replied: Two thousand years ago. He said: did you find init: { age 3 
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C6 9 pi J pole} thus Adam disobeyed his Lord and strayed into error? He said: Yes. 
He said: do you blame me for something that God wrote for me to do two thousand 
years before I was created? So Adam overcame the Moses. In the hadith of Tawoos, 
Ibn Hormuz, and Al-Araj on the authority of Abu Hurairah: forty years before. 
{S ley Al če si L}, that is, the punishment of God has not been averted 
from him by the money he has accumulated, nor by the prestige he has earned. 
Mujahid said: (dl) means his children as one’s children are his earnings. Al- 
A' mash recited «S1 Le, "And what he acquired” and narrated it on the authority 
of Ibn Masoud. Abu Al-Tufayl said: The sons of Abi Lahab came to Ibn Abbas and 
guarreled. When they were fighting he stood up to confine them, and some of them 
pushed him, and he fell on the bed. Ibn Abbas became angry and said: 4e l l 


¿El Sl Away from me o evil offspring. 

On the authority of Aisha that the Messenger of God(&) said: The best thing a 
man eats is from his earnings, and his children are from his earnings. It is narrated 
by Abu Dawud. Ibn Abbas said: When the Messenger of God(#8) warned his clan 
of fire, Abu Lahab said: If what my nephew says is true, then I will ransom myself 
with my money and my children. So it was revealed: { uS ley jal ts asl L}. 

L ma in His saying gl L may be a negative, or it may be an interrogative, 
meaning what will be the thing that will be benefit him? And the second Ls ma : 
it is permissible to say that it can be in the sense of demonstrative ”that” and it is 
also permissible for it to be with the verb as an infinitive, meaning his money and 
earnings are of no use to him. 

In {C4 Sls Lb shan} the —4 means flamming and talhab. This has already 
been mentioned in Surat Al-Mursalat. And the common reading is (a. with the 
damma of the ya’. Abu Raja’ and Al-A’mash recited: with the damma of the ya’. 
It was narrated by Mahboub, on the authority of Ismail, on the authority of Ibn 
Katheer. Also on the authority of Hussein from Abu Bakr, on the authority of Asim. 
It was also narrated on the authority of Al-Hasan. Ashhab Al-Ugaili, Abu Samal 
Al-Adawi, and Muhammad bin Al-Sumaiq’ recited (Law with the damma of the ya’, 
fattha on the sad, and shadda on the lam. Its meaning is that God(8&) will enter him 
in hellfire as in His saying: { & Las ja} and burning in Hellfire” [Al-Wagqi’ ah: 94]. 


The second is from burning; that is, {1b aha is) we will burn them in the Fire 
[An-Nisa: 30]. The first is more preferable because reciters agree on it. It is from 
his saying: { fi Sle on yy except those destined to burn in Hell. [Al-Saffat: 
163] also indicated this meanings. 

God Almighty (36) says: {al pl |») And his wife means Umm Jamil. Ibn al-Arabi 
said: The one-eyed or ugly, and she was one-eyed. 

Regarding {hii ala) The firewood carrier Ibn Abbas, Mujahid, Oatadah, and 
al-Suddi said: She used to do talebearing among the people; The Arabs say: ode 
bs, de o% so-and-so puts firewood on so-and-so, means he incites people against 
so-and-so. 
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The poet said: 


CLI gle py & ol 
all Sy CI BAN ae 
LA Sei Lalll ale 


The Banu al-Adram, the bearers of firewood, are talebearers in contentment and 
in anger. An uncessable cursing and war are upon them. 
Another poet said: 


te eb Jp sleet | Ra oe 
LN hth H ew HE dy 


Of the nobles, you did not hunt on the back of a nation, and you did not walk 
among the neighborhood with wet firewood, meaning: you did not do talebearing. 
Here the wet firewood indicates smoking, which leads to an enhanced form of evil. 

Aktham bin Saifi while advising to his sons said: Beware of taelbearing, for it 
is a burning fire, and a talebearer can do in an hour what a magician does not do in 
a month. Some poets took this meaning and said: 


BP chy sb AIO 
bible» Cle, ke 


Gossip is a burning fire, so beware of it and turn away from whoever engages 
in it. For this reason it is said: The fire of hatred does not fade away. It is narrated 
from the Prophet(5) pë all joy Y A talebearer will not enter Paradise. He(£5) 


said kes iM ued SUV cngx Jl 93 A two-faced person is not honorable to God(#é) 
. And he(B¥) said: ey -Ysay c dey Ya GL call Urang! 93 PI A ya One of the 
evils of people is being two-faced, which comes to some with one face and to others 
with another. 

Ka’b Al-Ahbar said: A drought struck the Children of Israel, so Moses() , peace 
be upon him, took them out three times, but they did not get rain. Moses said: My 
God, these are your servants. Then God(3&) revealed to him: I will not respond to 
you or to those with you, because among them is a slanderous man who has insisted 
on slandering. Moses said: O Lord, who is he that we should expel him from among 
us? He(3k) said: O Moses, I forbid you from talebearing and myself become a tale- 
bearer? He said: So all of them repented, and rain poured over them. Talebearing is 
a major sin, and there is no disagreement about that. Al-Fudayl Ibn Iyad even said: 
Three things nullify good deeds, break the fast, and invalidate ablution: backbiting, 
talebearing, and lying. 

Ata’ bin Al-Sa’ib said: I mentioned to Al-Sha' bi the saying of the Prophet(¥) : 
No one who sheds blood, no talebears, and no usurer merchant will enter Paradise. 
So I said: O Abu Amr, do you associate a talebearer with a murderer and a usurer? 
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He said: Is not it that blood being shed, money being plundered, and great affairs 
being agitated, except for the sake of talebearing? 

Qatada and other schoalrs said: She used to criticize the Messenger of God(5) 
for poverty. Then, despite her large amount of money, she used to carry firewood 
on her back. Because of her extreme stinginess, she has been criticized for being 
stingy. 

Ibn Zaid and Al-Dahhak said: She used to carry bites and thorns, and throw 
them at night on the path of the Prophet(#%) and his companions. Ibn Abbas said 
this. Al-Rabi’ said: The Prophet(%) used to tread on it as one treads on silk. 

Al-Hamdani once said: Umm Jamil used to bring a load of thistles every day 
and throw them on the path of the Muslims. One day, while she was carrying a 
sheaf, she became tired, so she sat on a stone to rest, at that time an angel pulled her 
from behind her and killed her. 

Saeed bin Jubair said: the bearer of sins and transgressions. This is derived 
from sayings of the Arab ob (Je cdas ò so-and-so collects firewood on his 


back meaning he is a sinner. An evidence of this is the Almighty’s saying: (ea 3 
o 196 abe e nat ğ yrs } And they bear their sins on their backs [Al-An’am: 31]. 

It was said: Its meaning is carrying firewood in the hellfire which is away from 
reality. And the general recitation of hammala in the nominative case, indicates that 
it is anews where {al 219} ”and his wife” is its subject. Also {ne ov awe late 3} 
is a sentence in the adverb of the implicit in hammalah or a second news or “firewood 
carrier” is an epithet for { AA ”and his wife” and its news is { ov aes bie g 
usg }. So, in this case there will be pause on {4 W153). Itis permissible for{ Lely} 
$ and his wife” to be attached to the implicit word in (Law so there will not ba a pause 
at {4 <3} rather the pause will be at CA |, ”and his wife”. Accordingly, {alle 
ohti} will become an omitted predicate. Asim recited { hti ala) “the firewood 
carrier” as an accusative case. This is for slander, as if she was famous for that, so 
the adjective is brought here to slander and not to be specific, as God Almighty (SE) 
says: {1,43 kel os sala) “accursed are wherever they are found” [Al-Ahzab: 61]. Abu 
Oilabah recited -ktl aL. 

Regarding His saying A oe ov se late <3} In her neck is a twisted rope of 
Masad (palm fibre), the +> means neck. al-Qais said: 


How many are the necks like the neck of a dear. It does not look ugly when it 


raises its neck even if there is no adornment on it. 
al-Massad means palm fiber. Al-Nabigha said: 


Wb pared ae by Lee 
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dall gill Sa pe Ce pe al 


It was tossed with a gourd, and he removed it with a rope. Another poet said: 


Sd Geel tne L 
(BL ba eS ol 
duda Sat ip eka 


O rope of wickerwork, seek refuge from me if you are soft and gentle, for I can 
make of you whatever I want from a hardened comb. It may be made from camel 
skins, or from their fur. The poet said: 

The plural of 1 is “ajyad,”, and plural of “al-Masad” is “amsad”. Abu Ubaida: 
It is a rope made of wool. Al-Hasan said: They are ropes from a tree that grows in 
Yemen called Al-Masad, and they were twisted. Al-Dahhak and others said: This 
will happen in this world; She used to taunt the Prophet(£5) for his poverty whereas 
she herself was gathering firewood with a rope that she placed in her neck, so God 
Almighty(3&) choked her and killed her. In the afterlife, it will be a rope of fire. 

Ibn Abbas said in the narration of Abu Salih: ay[111][5][1-5] A chain whose 
length is seventy yards. Mujahid waddand Urwa bin Al-Zubayr said: It enters from 
within, and comes out from below, and the rest of it is twisted around her neck. 
Qatada said. ay[111][5][1-5] is necklace made of white sea shells al-wada. Al- 
Wada are white beads emerging from the sea, varying in size and shape. The poet 
said: 


The forbearance is the forbearance of a boy who licks seashell. The plural of 
al-wada is wada'at. Al-Hassan said: There was a seashell necklace around her neck. 
Saeed bin Al-Musayyab said: she had a luxurious necklace made of jewels, and she 
said: By Al-Lat and Al-Uzza, I would have spent it on enmity with Mohammad(#) 
. This will be a torment in her neck on the Day of Resurrection. It was said: this 
is an indication of humiliation that has become her destiny. It means that she was 
tied to in by rejecting faith in Allah alone aside, just like a rope of palm fiber tied 
to neck. And the massad means to twist. It is said: luka odus a> tue He who pulls 
his rope will hold it tight. That is, he was able to twist it. A poet said said cel Las 


de al 4 aè He twists the top of his meat and rubs it, means: the fodder strengthen 
this donkey’s back and make it stronger The Jl 3» mug &l5, is an animal that have 
strong joints. A poet said: 


PO ease ae 
Sa ols Ge eo 
Sle Vy bb gl Bu y I 
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And atwisted rope in camels, ancient red with strong joints, does not have fangs and 
teeth. Al-Farra said: It is nominative, and the verse is folded. He says: 32S OF 
rather, he has a thick brain, raised for the subject. He said: It is not permissible for 
a weak person to attribute it to. It is also not permissible to to say: I passed by a 
man whose father was standing. Others said: al-Zahig here: meaning the one who is 
gone, as if he said: and there are no weak people who are strong. Then Al-Zahhig 
referred it to the weak ones. The > y.£ (j=), means a man with a twisted body: that 
is, a brawny man. 

As in als Jtdly mens tuk! due 4 ley and a beautiful girl with good hair, 
sinews, twists, and strife that is is blackened, knotted, braided, and combed. And 
al-Masad is on the weight of fa'al. It is a word in the language of Masab which means 
a leather-made bag ghee and honey. All of of this has been said by al-Jawhari. There 
are objections on this view, and it was said: ff that was her rope with which she uses 
firewood, how will it survive in Hellfire? The answer is that God Almighty(S&) is 
able to renew it whenever it burns. The ruling that Abu Lahab and his wife remain in 
Hell is conditional on their remaining in disbelief until death. When they both died 
in disbelief, the news about them came true. It is indeed a miracle of the Prophet(#) 
. His wife was strangled by God(S&) with her rope, and Abu Lahab was killed by 
God(S&) with an ulcer seven nights after the battle of Badr, after Umm al-Fadl had 
wounded him. This is because when Al-Haisman came to Mecca, he reported the 
news of Badr. Abu Lahab said to him: tell me the news of the people. He said: Yes, 
by God, it was only when we met the people, so we gave them our backs, and they 
snatched our weapons from wherever they wanted, and despite that, I did not touch 
any people. We met with white men, riders of Balak horses. No, by God, there were 
not sparing any of us. He was saying: ky 4s L nothing remains. 


Abu Rafi’ said: I was a servant of Abbas(), peeling arrow woods in the middle 
of Zamzam, and Umm al-Fadl was sitting with me, and we were pleased with the 
news that came to us, so I raised the doorsteps of the room and said: By God, those 
are the angels. He said: then Abu Lahab raised his hand and hit my face with a 
hateful blow, and I became angry with him, and I was a weak man, so he lifted me 
up, then hit me on the ground, and he sat on my chest while hitting me. Umm al-Fadl 
went to one of the pillars of the room, took it, and said: you considered him weak 
because his master was absent from him! She hits him on the head with a pole, 
causing him to suffer from a strange disgusting injury. So he stood up, dragging 
his feet in humiliation. God(S&) made to suffer him with an ulcer, so he died, and 
he remained unburied for three days until he stank. Then his son washed him with 
water from a distance, pouring water on his deadbody from afar, for fear of infection 
of the plague. The Quraysh used to feared it as they feared the plague. Then they 
carried him to the top valley of Mecca, leaned him against a wall, and then put stones 
on him. 
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Surah Al-Ikhlaas - 112 
® Surah Al-Ikhlas (The Sincerity 


Vo Jl 
Oul huwa Allahu ahadun (1) 
Say, "He is Allah, pe is] One, 
Ye Seal “hs 
Allahu Sana (2) 
Allah, the Eternal Refuge, 
trd cp p3 yy 3 ab J 
Lam yalid walam yooladu (3) 
He neither begets nor is born, 
Gre 298 8G By ove 
Walam yakun lahu kufuwan ahadun (4) 
Nor is there to Him any equivalent.” 


Al-Tabari: In the interpretation of the verse: Qul huwa Allahu ahadun{ ail » a 


din} said that the infidels asked the Messenger of Allah(#5) about the genealogy of 
Lord of Glory(3&) , Allah revealed this Surah as an answer to them. And some of 
eisegetes (ahl at-ta’wil) said rather, it was revealed because the Jews asked him, and 
they said to him: "This God created the creation, so who created God? Then it was 
revealed to them. He also mentioned those who said: It was revealed in response to 
the polytheists who asked him to relate to them the genealogy of Lord, the Blessed 
and Most High (36) . 
Ahmad bin Mani al—Marwazi R Muhammad binKhidash al—Talagani Pa Abu Sa'd al-S aghani 


Abi Jafaral—Razi Al—Rabi b. Anas Abi Aliya Ubayy b. Kaeb a a 
oo 0-0 ooe oo aid, ”The poly- 


theists said to the Prophet(%%) . 'Give us the genealogy of your Lord. So then 
God(a) sent down Say: He is God, One; Qul huwa Allahu ahadun (1) {al A p 


Jol} God, the Supreme Master.” Allahu alssamadu (2) { dil ail}. 


Gr Ibn Hameed Yahya b. Wadih Al—Hussain Yazid Akramah : 
RR, —_———_ 0-0 0-0 0-0 — 0-0 ———_ gad: The poly- 


theists said, °O Mohammad(&5) tell us about your Lord. Describe your Lord: what 
is He? and of what is He made? Then Allah(SE) sent He is God, One; Qul huwa 
Allahu ahadun {>l al > J8)... till the end of Surah. 
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fa. Ibn Hameed Mehran Abi Jafar Rabi Abi Aliya f ; 
R oo too eM 0-0 e — 0-0 «< ——_ regarding He is God, 


One; Qul huwa Allahu ahadun (1) {sol al » J) God, the Supreme Master.” Allahu 
alssamadu (2) { deal ail} : the leaders of the Confederates ahzab asked Prophet 


Mohammad (#8) give us the genealogy of your Lord. Then the Gabriel() brought 


this surah. 
ta Mohammad B. Awf Suryaj Ismail b. Mujalid Majalid Shabi 
R, o—o 40 5 5 5  — t$ 


b als 
pia ”The polytheists asked Prophet($%) . 'Give us the genealogy of your Lord. 


So then God(S&) sent down Say: He is God, One; Qul huwa Allahu ahadun { » a 
isi al}. 
Mention of those who said: This surah was reveled because of the Jews’ ques- 


tions. 


Gr Ibn Hameed Ibn Ishaq Mohammad Saeed 
R, —_—— 0-0 e 0-0 «& ——_ 0-0 « — aid: e A group of Jews 


came to Prophet Mohammad(¥) and said: O' Mohammad(&5) this God(3&) created 
the creation so who created Him(4k) . The Prophet(££) become angry to the extent 
that his complexion changed. He(£5) was about to beset them because of anger 
on behalf of his Lord(S&) then Gabriel() came to calm him(#¥) down. He() said: 
”O’ Mohammad(%) calm yourself down”. Then answers from God(ae) came to 
Prophet Mohammad(#¥) concerning what Jews were asking him(#) . Thus hes) 
said: "God(4&) says: Say: He is God, One; Qul huwa Allahu ahadun (ai äi ey $). 
They said upon Prophet Mohammad (&£) reciting it to them: ”Characterize your 
Lord(S&) for us, what is His body like, what are His forearms and arms like?” The 
Prophet (5) even became more angrier than the previous instance and was about 
to rush them out of anger when Gabriel() came to him to said the same thing and 
brough him(¥) the reply to Jews’ questions. Wama gadaroo Allaha haqqa gadrihi 
waalardu jameeAAan gabdatuhu yawma algiyamati waalssamawatu matwiyyatun 
biyameenihi subhanahu wataAAala AAamma yushrikoona (67) 


` Vo eho err Non 0 o TET o w v2 
Ls Ame cates, Cy glee D jamaly Ragil! ay aas Lee KP) Vip cob Gp all ly yd Ley 
Os 5 Le) They have not shown Allah His proper reverence—when on the Day of 


Judgment the whole earth will be in His Grip, and the heavens will be rolled up in 
His Right Hand. Glorified and Exalted is He above what they associate with Him ! 


gen et Ibn Hameed Mehran Saeed Ibn Abi Aruba Qatada r, 
o—o o o —— said: A group of Jews 


came to Prophet (8) and said: ’Give us the genealogy of your Lord. So then "Say: 
He is God, One; Oul huwa Allahu ahadun ( dol aul » J} was revealed till its end. 
Tabari said: Concerning our eisegesis of this which is: Say O' Mohammad(5) 
to these people inquiring you about the genealogy of the God(aé) that: "The God(SE) 
about whom you are questioning, He is God(&) to whom belongs every being’s 
worship. No one is worthy of worship except Him and no one should be. 
The Arabic language experts disagreed over ahadun (al) being in nominative 
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case. One of them said: The nominative case is governed by God huwa ( ) and 
that the Allahu { aul} is affirmative pronoun on the pattern of ha in the verse 27:9 Ya 
moosa innahu ana Allahu alAAazeezu alhakeemu (9) 

{ Si Il äi Ui sai] 56} O Moses, indeed it is I - Allah, the Exalted in Might, 
the Wise. 

Another of them said:Rather it is in the nominative case even though it is indef- 
inite because it starts a new sentence as in the verse Qalat ya waylata aalidu waana 
AAajoozun wahatha baAAlee shaykhan inna hatha lashayon AAajeebun (72) 

(Le lia OI LE be day 558 tly he Tak» Cub}. He said that the huwa 
Allahu { ail >} is the reply to the statement of the people who said "What is the you 
worship?” He said: ”It is God”. Then when it is said "What is He” he replied "He 
is One”. 

Others said: the word ahad has meanings wahid while denying the assertion that 
the affirming pronoun can start a new sentence unless it is before a letter from letter 
of doubts as zanna and her sisters, kana and related expressions, or inna or likes of 
it. Tabari said the second opinion matches with the Arabic grammar school. 

The quran reciters have disagreed over the recitation of these verses. Most of the 
reciter of the garrison cities read ahadun (1) (asih EA) ail} with tanween ahadun 
(1) except for Nasr b. Asim and Abuallah b. Abi Ishaq from them the ahadu Ilahu is 
related. It is as if those who read it that way said: when tanween is followed by the 
definite article al as in the following verse of poetry: 

How can I sleep on this bed while — an aggressive raid is covering Syria — 
causing the old man to neglect his sons — and shy chaste girls to reveal their ankles. 
Here the poet wants it be read as an khidamin al-agiltu. 

(At-Tabari concludes:) According to our view it is correct to read ahadun in- 
stead of ahadu with tanween because of the following two reasons. First, it is more 
expressive speech, the well-known and considered superior among Arabs. Second, 
there is consensus based proof among the garrison cities Quran Reciters that they 
choose the reading with Tanween. This in itself is sufficient evidence of soundness 
of this reading. We has already clarified the meaning of ahad in what has discussed 
before in this book in much detailed fashion. Hence it is unnecessary to repeat it 
here. 

Allah(&é) says: Allahu alssamadu esa ail}, the One Who is worshiped and 
the only One worthy of worship is al-Samad. The eisegetes (ahl at-ta’wil) differed in 
the meaning of al-Samad. 

Some of them said: He is the One Who is not hollow and neither eats nor drinks. 


N S . A Abdul Rehman b. al-Aswad 
Following is the mention of those who said that: (R mm 

Mohammad b. Rabia Salama b. Sabur Attiyya Ibn Abbass 7 ` 
"ee w—— 00 «+ —_. 00 «+ ——_ $ di: e al-Samad is 


the one who is not hollow # 


Gr Ibn Bashshar Abdul Rehman Sufyan Mansoor Mujahid 
RR —_————_ 0-0 H& —_ 0-0 H& ——_ 0-0 H& ——_ 0-0 œ al-Samad 


i . nat eek R Abu Kurayb 
is the One who is solid is not hollow at all + Similar was reported |R ———— o-0 
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Wagi Sufyan Mansoor Mujahid 
— oo — oo ec “www, 
fa. al—Haris Al-Hassan Warqa Ibn Abi Najih Mu jahid i 
R, c 00 e 0-0 vw ——_ 00 H@ 50 +. , al-Samadis 


the One Who is not at all Hollow + 


ta. Ibn Bashshar Abdul Rehman and Wagi Sufyan Ibn Abi Najih Mujahid 
hg, —w— 00 H@ 00 H@ 00 @ — 


œ> al-Samad is the One Who is not at all Hollow e An identical report was reported 


to us from 
— Abu Kuraib Wagi and ibn Hameed Mehran Sufyan Ibn Abi Najih 
wo ——_ 0-0 H+ —__ 0-0 H@ 0-0 
Mujahid 
SS 
D Ibn Bashshar Abdul Rehman al—Rabi b. Muslim al-Hassan 


O EE, O, 505 — e>- al-Samad 


is the One Who is not at all Hollow # 
— al-Rabi b. Musli Ibrahim b.Maysara oo . 
R E AN e A AAN Mujahid sent me to Saeed b. Jubair 


to ask about al-Samad and he said: One who is not at all hollow. # 


UD Ibn Bashshar Yahya Ismail b. abi Khlaid Shabi ę 
,”———o—be——o0 we — 00 w—e, al-Samad is the One 


Who does not eat any food # 


— Yaqoob Yahya Ismail b. Abi Khalid Shabi i 
, ————. 0-0 & —— 0-0 ee o c e  all-Samaad is the One Who 


does not eat any food and does not drink any beverages# 


—> Abu Kuraib and Ibn Bashshar Waki Salama b. Nubait al—Zahhak 
n—-—0—eo—ooe fw a /-Samad 


is the One who is not at all hollow # 
UD Abu Kuraib Ibn Abi Zaida Ismail Amir i 
——o—wv— 0-0 la 0-0 «+ — ew al-Samad is the One Who 


does not eat any food # 

—> Ibn Bashshar and Zaid bin Akhzam Ibn Dawood al—Mustageem bin Abdul Malik 

R — 6———-—9o9e—-—d“——“—— 6x4 
Saeed bin Musayyab . g . 
—— e al-Samad is the One who does have any intestines + 


—;> al-Husayn Abu Muazz Ubaid al—Zahhak : 
— 0-0 ee. 0-0 —— oo &, al-Samad is the One who 


is not at all hollow # 

— al-Abbas bin Abi Talib Mohammad bin Umer bin Romi Ubaid Ullah ibn Saeed walking assist 
QR Ap $9 AA 0 7 hb bb — 
Salih b. Hayan Abdullah b. Buraidah’s Father 

o— c o e e | do not know except my father 


elevated it al-Samad is the One who is not at all hollow # 


fa. Ibn Abd—al-A'la Bishr b. Mufazil Rabi b. Muslim al-Hassan 
SR, ———. S,  — 0 0 + wp. 4/-Samad 


is the One who is not at all hollow # 


fa. Ibn Abd—al—A'la Ibn Thur Ma’ amr Ikrimah : 
R, ——P 00 + ——_ 0 0 H& ——_ 0-0 + ——_. se, al-Samad is the One 


who is not at all hollow + 
Tabari said: Other (eisegetes) said He is the one from Whom nothing comes 


out. Following is the account of those who said that: 


Re Yaqoob Ulayya Abu Raja . . . . 
R, —— 0-0 e 0-0 «+ ———. e J heard Ikrimah saying regarding lital- 


Samad He is the one from Whom nothing comes out, Who does not begets and 


nor was begotten. 
fa. Ibn Bashshar Mohammad b. Jaf far Shu’ ba Abi Raja Mohammad b. Yousuf 
R — 20 He _ 0 A R a E PI _ 0 
Ikrimah ; $ 
<—— al-Samad is the one from Whom nothing comes out. 
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Tabari said: Other (eisegetes) said He is the one Who does not begets and nor 


was begotten. Following is the account of those who said that: 


(pgs Mehtan (jAbI Jafar al Rabi( jAbi Aliyaessal Sama ithe 


one ho does not begets and nor was begotten as all that begets will have inheritance, 
and all that is born will die. So Allah(S&) informs us that He(&) neither leave an 


inheritance nor He dies. # 
Gr Ahmad b. Manee and Mehmood b. Khidash Abu Saeed Saghani . 
ne ———— ow > The polytheists 


said to the Prophet Mohammad() , Give us genealogy of the your God(&) and 
then Allah(#) sent Qul huwa Allahu ahadun Allahu alssamadu Lam yalid walam 
yooladu TA y, 2 3 ab 2} tama ail} {aol ail » J} because there is nothing which 
is brought into existence that will not die in the end; and there is nothing that dies 
which will not leave inheritance (will not have heirs). Indeed Allah(SE) does not 
dies and does not leave inheritance; and Walam yakun lahu kufuwan ahadun { 2 3 


iei | aS” 4 aa } means nothing resembles Him(S&) nor equal to Him(8&) : as in 


laysa kamithlihi shayon {+ e MEN ce) There is nothing like Him. 


fa. Abu Kuraib Waki Abi Ma' shar Mohammad b. Ka'b . 
R — —0e—o—oe————o—oe—— bb ew al-Samad is the one 


Who He has never had offspring, nor was He born; And there is none comparable 
to Him. 
Tabari said: Others said that He(SE) is the Master and His power is insur- 
bu al-S aib 
mountable. Following is the account of those who said that: qe o—0 


Abu Muawiya Al—A'amsh S hageeg : . 
1 o e o e e dl-Samad is the Master Whose power is 


insurmountable. # 
TA Abu Kuraib Ibn Bashshar and Ibn Abdul al-A' la Waki A' mash Abi-Wa'il 
go ro — wow ES 
œ> al-Samad is the Master Whose power is insurmountable. # In their narrations 


Abu Kuraib and Abu Kuraib did not mention ’Whose power’. 


Sb (FR. Ibn Humaid Mehran Sufyan 
A similar report was narrated to us from |R ————. — —— o— <& —_ 


A’mash Abi-Wa' il 
———o——, 

fa. Ali Abu Salih Muawiya Ali Ibn Abbas 3 

R, — o— —— 00 e 00 e— 0 0 e e al-Samad is the Mas- 
ter Whose power is insurmountable, the Noble One Whose nobility is perfect, the 
Glorious one Whose Glory is perfect, the The Most Forbearing one, Whose forbear- 
ance is perfect, the Self-sufficient Whose independence is perfect, the All-Mighty 
Whose might is perfect; and the Wise Whose wisdom is perfect; He(Sé) is the One 
whose nobility and power is perfect in every aspect; And Glorified is He, this is His 
description; which cannot be ascribed to anyone except Him.# 

Tabari said: Other (eisegetes) said: Rather, al-Samad is Permanent Who never 
cease to exist. 


$ 5 ‘ Bishr Yazid Saeed 
Following is the account of those who said that: (R, —— o-0 Soe es 


d 
a e> regarding his statement Qul huwa Allahu ahadun Allahu alssamadu Lam 


yalid walam yooladu [ai ail » J} [daai ail} {3 pi 2 3 ab 1} He is the Permanent 
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One after his creation.This surah is compleelty dedicated to Himself as there is no 
mention of affairs of this world or the hereafter. + 

fa. Ibn Abd—al-A'la Ibn Thur Ma’ amr Qatada x 

Re c 0-0 «< ———. 0-0 «& ——_ 0-0 —— w all-Samaad is eternal # 

Tabari said: in the eyes of Arabs the word al-Samad means the Leader who has 
the authority over everything and there is no one above Him. This is how they call 
their leaders, as the in verse of a poet: 


sn ae FU & yÍ 
daal dlls open Ur IP 


”Sadly in the morning the death announcer came to announce the death of bani 
Asad’s leader.” "Amro B. Masud, the great leader” 

Also Zibrikan sadi: 

”There is no great ransom than a supreme chief” 

Tabari said: if this is the case then it is the best interpretation of this word al- 
Samad, that is well-known in the language of those people in whose language Ouran 
was sent down. If the Hadith of Ibn Burayda on the authority of his father is sound, 
the earlier interpretations would be more sound becuase the Propheht of Allah (8) 
knows best what Allah (SE) meant as it was reveled to him (#8) . 

In the interpenetration of the Lam yalid { ay A}: He said: He(S&) is not imper- 
manent as there is nothing that begets is permanent. 

In the interpenetration of the walam yooladu FAN pi 1 9}: He said: He was not 
brought into existence from non-existence because everything that is begotton is 
made to exist before it was non-existent earlier. Rather His existence (Ng) is eternal, 
permanent, and everlasting. He(S&) never perishes, never ceases, and never passes 
away to nothingness. 

In the interpenetration of the Walam yakun lahu kufuwan ahadun { A Í Í 3 


Sati |, } And there is none comparable to Him: 
The eisegetes (ahl at-ta’wil) differed in its meaning. 
Some of them said: that means that nothing exists which resembles Him(S&) or 


comparable to Him(4E) . An account of those who said that is: 


fa. Ibn Hameed Mehran Abi Jafar Rabi Abi Aliya p 
R oo eoo eM 0-0 — 0-0 ——— regarding Walam yakun 


lahu kufuwan ahadun (Set | aS” A Í d o}: œ Nothing resembles or equal to 
Him(&&) as in as in laysa kamithlihi shayon Ge Mun ce) There is nothing like 
Him. + 


Bishr Yazid Saeed Qatada Amr b. Gahyalan al—Thagafi 
| — 0-0 —— 0-0 0-0 ¢ —_. 0-0 — — who was gov- 


ernor of Basra o—o poll e Allah (3g) laid the foundation of seven heavens and 
seven earth on this Surah. {3y 4 a ak 2} He has never had offspring, nor was He 


born. fon | aS” A Sa 1 3) And there is none comparable to Him. Indeed there is 
none in His creation equal to Him (36) . 
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Ali Abu Salih Muawiya Ali Ibn Abbas : Pn (4 ° 
R — o—o —_—— oo e 0-0 <— 0-0 e regarding {14S d Sh 


iei} e» laysa kamithlihi shayon {+ = Mun da There is nothing like Him. { a 


Jual se Si aul} So the glory to Allah, the One, the Supreme. # 

(Roo Al-Harith 253 Al-Hasan 25 Warga Bt Ibn Abi Jareeh a fas 3 Shs} sim- 
ilar or equivalent, 

The other eisegetes (ahl at-ta’wil) said: That means He(E) does not have female 


companion. An account of those who said that is given in the following: 
fog. Ibn Bashshar Abdul Rehman Sufyan Abdul Malik b. Abjer Talha 
,—————o—e——x o— — 0-0 
Mujahid aes La w o 3 
— fi ja Í ds} A female companion # 


; : s Ibn Bashshar 
Almost identical report was narrated to us on the authority of gi o—o 


Yahya Sufyan Abdul Malik b. Ab jer Talha Mujahid R Ibn Adress 
—— o e cb o—o <—— 0-0 ——: and also |% —o——u 


Abdul Malik Talha Mujahid 
1 0-0 1c 0-0 cc. 
fa. Ibn Humaid Mehran Sufyan Ibn Abjer a man Mujahid 
RR Poo ——_ 0-0 H@ ——_ 00 H —_— _ 0-0 H+ — _ 0-0 + ——_ ww And 


there is none comparable to Him { E las A o& 1 s} A female companion + . 


TA Abu Saib Ibn Adress Abdul Malik Talha Mujahid : 
SR, —— oo +& ———_ 640. — 0 0  — 0» 0 + ——_ narrated to us sim- 


ilar to the previous report. 

The words kufu’, kafi, and kfia are identical in the speech of the Arabs for re- 
semblance or equivalent. And there is saying of al-Nabigha of Banu Zubyan: 

”Do not get mad at me with a formidable thing that has no equivalent, even if 
enemies gather around you helping each other. ” Here la kifa’ a lahu means that has 
no comparable. 

The Quran reciters have disagreed over the recitation of (|, } comparable. 
Most of the reciters of Basra recite kufuwan with dammas on kaf and fa , whereas 
some the reciters of Kufa recite kuf wan with suken on fa and a hamza on waw. 

Tabari said: The correct opinion regarding this to say that both are well-known 
recitations and dialects, so a reciter reading any one of these is correct. 

It is the conclusion of the commentary of surah Ikhlas. 

Al-Qurtubi: : According to Ibn Abbas, Hassan Basri, Ata, Ikramah, and Jabir 
this is a Meccan surah wheras as per another saying of Ibn Abbas, Qatada, Zahak, 
and Sudi this is a Medinan surah. It has four verses. 

Say He is God, One; Oul huwa Allahu ahadun (1) (ai asl » J} means He(3e) 
is the one, Odd. There is no comparable to Him or eguivalent to Him. He has no 
female companion, no progeny, and no partners. ahad was actually wahd, where 
waw has been replaced with hamza. There is saying of Nabgha in that meaning: in 
al-Jileel there is only one, where al-Jileel is small and weak herb. The difference in 
the meaning of litahad wand wahd has been discussed in Surah Surah Al-Bagarah 
and in much more detail in the book { 4+] aM ale en 3 « SAN }. All praise to 
Allah(3&) . ahadun is nominative as it means He is one. It is also said in its meanning 
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that All glory and command is for Allah, the one. It is also said that here ahad is 
a replacement of allah. One group has recited it as ahadu allahu without nunation 
tanwin in order to seek lightness and escaping the combinations of two skuns as in 
Sus YI ai S13 Y; where there is fatha on $ 13. 

Allah the Sustainer Allahu alssamadu (kasa äl} means who is turned for need. 
Zahak has reported the same from Ibn Abbas that al-Samad means who is sough 
by all for their needs. As Allah(S&) has said in thumma itha massakumu alddurru 


failayhi tajaroona {05 ie alls Tal Kaa l| 4) Then whenever hardship touches you, 
to Him alone you cry for help. Linguists said al-Samad is the supreme leader 
whose help is sought in catastrophes and needs. A poet said: 


bal Sue FU & yÍ 
daal deadb 2 yaaa Ur IP 


”Sadly in the morning the death announcer came to announce the death of bani 
Asad’s leader.” "Amro b. Masud, who was turned to in time of need”. 

A group said that al-Samad means eternal who never cease to exist. It is also said 
that interpretation of al-Samad comes in the next verse which is Lam yalid walam 
yooladu FAN p 1 3 ab 1} In that Abi b. Ka’b said al-Samad means He has never had 
offspring, nor was He born every thing cease to exist, whosoever cease to exist his 
inhertance will be divided into the heirs. 

Ali( 5, Ibn Abbas( 5, Wa il Shaqeeq b. Salamah, and Sufyan said al-Samad is 
leader whose authority is supreme to limitless extent. In this a poet said: 


d o é plat aisle 
dadl eh Es ana laia 


I took him on my sword and said to him O Huzafa, take it, were not you a leader 
with extreme authority. 


Abu hurairah( said He(&&) is self-sufficient in need of no one and every one else 
is in need of Him. Sudi said He(SE) is needed in every need and His help is sought 
in catastrophes. Hassan b. Fazal said: He does whatever He wishes and commands 
whatever He likes. Mugatal said: He is prefect without any flaws. 

Zabarkan has a verse in these meanings. 

Iytacely fl Saran Lager Ng pew 

A2 dw Y Aa) Vy 

”They walked in the middle of night (fearless) trusting the protection of no one 
except supremer leader.” 

Hassan Ikramah, Zahak, and Ibn Jubair said al-Samad is the one who is not 
hollow. Qurtabi said: I have mentioned these in the book | while explaining 
the word al-Samad in that regard first saying supported by al-Ishqaq is more correct 
which has been mentioned by Khatabi. 
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To whome Allah(8&) distanced from His mercy, humiliated him, and made his 


abode in hellfire, has removed some words from this surah and recited 4+1 I al 
As-all in prayer while people hear it. He skipped ,» js assuming that it is not in 
Quran and also replaced the word of ahad and claimed it correct; and also said that 
whatever people say in this regard is false and impossible. He falsified the meaning 
of this verse. As eisegetes (ahl at-ta’wil) has said that this verse Qul huwa Allahu 


ahadun (1) a äi » J) has been reveled in response to the polytheists when they 
asked Prophet (8) narrate us the charcteristics of your Lord, is He made of gold 
or copper? In rejecting polytheists Allah(&) sent Qul huwa Allahu ahadun (1) (J 
Jl ail a}. Then God Almighty said in response to them: Say: He, by God, is 
One. So Hu indicates the place of the response, and the place of the answer, If the 
meaning of the verse is lost, the slander against God Almighty and the denial of His 
Messenger(&5) is valid. 

Al-Tirmidhi narrated on the authority of Ubayy bin Ka'b: The polytheists said 
to the Messenger of God, may God bless him and grant him peace: Attribute your 
Lord to us. So God Almighty revealed: Say: He is God, One. God is the Eternal 
(Al-Samad) the one who did not give birth and was not born; Because nothing is 
born except that it will die, and nothing dies except that it will inherit, and God 
Almighty does not die or inherit. 


Lam yalid walam yooladu (3) { 3 p 1 3 ab 1 He had no egual or egual, and 
there was nothing like him. It was narrated on the authority of Abu Al-Aliyah: The 
Prophe(5) mentioned their gods, and they said: Attribute your Lord to us. He said: 
Gabriel brought him this Surah Say: He is Allah, One, so he mentioned something 
like it, but he did not mention it on the authority of Ubayy ibn Ka’b, and this is 
correct. Al-Tirmidhi said this. 


Qurtabi said: In this hadith there is proof of the word “Say: He is God, One” 
and the interpretation of Al-Samad, which has been mentioned previously. And on 
the authority of Ikrimah the same way. Ibn Abbas said: He(&) was not born as 
Mary gave birth, and He was not born as Jesus and Uzair were born. It is a response 
to the Christians, and to those who said: Uzair is the son of God. 


In La las A Sa 2 31 And there is none comparable to Him, there is an advance 
and a delay; His appreciation: He introduced a predicate that was named after her, so 
that the end of the verse would be consistent with one rhyme. It was read kufuwan 
and kufwan with the dammah of the fa and its sukon. It was mentioned in Surah 
Al-Bagarah that every noun with three letters has a dammah beginning, so it is 
permissible in itself to have a dammah and a sukun; Except for the Almighty’s 
saying: (lea 2ools oy A | |e 5} Still the pagans have made some of His creation 
out to be a part of Him; for a reason mentioned above. Hafs recited, kafwa with a 
vowelized “fa” without a Hamzah. These all dialects are eloquent languages. 


In the sayings in the hadiths mentioned about the virtue of this surah there are 
three propositions. 
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Proposition 1: It is narrated in Sahih Al-Bukhari on the authority of Abu Saeed 
Al-Khudri: A man heard another man reciting tas äi » J) “Say, “He is God, 
One’” while he was repeating it. When the morning came, he came to the Prophet(£5) 
and he mentioned that to him(#) , and the man was considering it small (in virtue). 
Then the Messenger of God (8) , said: [By the One in Whose Hand is my soul, it 
is equivalent to a third of the Qur’an]. 


On his authority, he said: The Prophet(£5) said to his companions: [Is any of 
you unable to recite a third of the Qur’an in a night?] So that was difficult for them, 
and they said: Which of us can tolerate that, O Messenger of God? He said: asl 
Amal Jelji [God is the One, the Eternal], a third of the Qur’an. Imam Muslim has 
narrated the hadith of Abu Darda’, with same meaning. 


It was narrated on the authority of Abu Hurairah that the Messenger of God(5) 
said: [Gather together, for I will recite to you a third of the Qur’an], so people 
gathered in a crowd; Then the Prophet of God() came out and recited “Say: He 
is God, One.” Then he went back inside and we said to each other: There might be 
a news that came to him from heaven, which sent him back. Then he came out and 
said: [Indeed, I told you that I will recite to you a third of the Qur’an. Be aware, it 
is equivalent to a third of the Qur’an.] 


Some scholars said: It is equivalent to a third of the Qur’an because of this name, 
which is al-Samad, as it is not found in any other surah. And also al. It was said: 
The Qur’an was revealed in thirds, a third of which are rulings, a third of which 
is a promise and a threat, and a third of which is names and attributes. {aul » a 


Ta! “Say, “He is God, One’” was collected as one of the thirds, which is the names 
and attributes. This interpretation is indicated by what is in Sahih Muslim, from the 
hadith of Abu Darda on the authority of the Prophet(%) who said: [God Almighty 
divided the Our'an into three parts, so He made “Say: He is God One” one of the 
parts of the Qur’an]. This is a text; in this sense, it was called Surat Al-Ikhlas, and 
Allah(3&) knows best. 


Proposition 2: Muslim narrated on the authority of Aisha): The Messenger 
of God(££) sent a man with a small platoon, and he used to lead his companions 
during their prayer, and he used to concluded Quran with {aÍ ail » J} “Say: He 
is God, One.” When they returned, they mentioned that to the Prophet(#) and he 
said: [Ask him why he does that]? They asked him and he said: Because it is an 
attribute of the Most Gracious(3&) , I love to recite it. The Messenger of God() 
said: [Tell him that God Almighty loves him]. 

Al-Tirmidhi narrated on the authority of Anas bin Malik, who said: A man from 
the Ansar was leading them in the Quba Mosque, and every time he opened a surah, 
he would recite it to them in prayer, and he recited it, starting with {el äi » J} 
Say: He is God, One. Until he finished it, then he recited another surah along with it, 
and he used to do that in every rak’ah. Then his companions spoke to him and said: 
You are reciting this surah, and then you do not see that it will reward you until you 
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recite another surah, so either you recite it, or you leave it and read another surah? 
He said: I will not leave it, and if you like me to lead you in it, I will do it, and if 
you hate it, I will leave it to you. They considered him to be the best of them, and 
they hated to have someone else lead them in prayer. When the Prophet(#%) came 
to them, they told him the news. He said: “O so-and-so, what prevents you from 
doing what your companions command?” What motivates you to recite this Surah 
in every rak’ah]? He said: O Messenger of God, I love it. Then the Messenger of 
God, may God bless him and grant him peace, said: [Loving it will enter you into 
Paradise]. Hadith Hasan Gharib Sahih. 


Ibn al-Arabi said: This is evidence that it is permissible to repeat a surah in 
every rak’ah. I saw near the isbat, an imam from among the twenty-eight imams, 
who was praying Tarawih prayers in the month of Ramadan with the Turks. In each 
rak’ah, he recites Surah Fatiha and Surah al-Ikhlas until Tarawih is completed. To 
make it easier for them, and out of a desire for its virtue, it is not part of the Sunnah 
to complete the Qur’an in Ramadan. I said: This is the text of Malik’s statement. 
Malik said: Completing the Qur’an in mosques is not a Sunnah. 

Proposition 3: Al-Tirmidhi narrated on the authority of Anas bin Malik, who 
said: I came with the Prophet(#8) , and he heard a man reciting {sol al » J} “Say: 
He is God, One.” The Messenger of God(¥) said: (It is obligatory). I said: What 
is obligatory? He said: [Paradise]. This hadith is hassan sahih. 

RK Al-Tirmidhi Muhammad b. Marzouq Al—Basri Hatim b. Maimun Abu Sahl 

I oo eio @ 1  —— 


Thabit Al— Banani Anas b.Malik Te > . ata 
Bobo e- Prophet(#8) who said: Whoever recites { » Ë 


al ail} Qul Huwa Allahu-Ahad two hundred times every day, the sins of fifty years 
will be erased from him, except that He will be in debt With the same chain of 
transmission, e» Prophet(£5) said: “Whoever wants to sleep on his bed, sleeps on 
his right, then recites fas al » J) Qul Huwa Allahu One a hundred times, and 
when the Day of Resurrection comes, the Lord will say: O my servant, enter Paradise 
on your right hand.” # He said: This hadith is gharib from a hadith that is narrated 
on the authority of Anas. And in the Musnad of Abu Muhammad al-Darimi, on 
the authority of Anas bin Malik, — The Messenger of God(#5) said: Whoever re- 
cites {aÍ ail » J} Say: He is God One fifty times, the sins of fifty years will be 
forgiven. + 

He said: Gres Abdullah b. Yazid baste Haywa os Abu Ageel od S aeedbinAl—Musayyab 


— The Prophet of God(&5) said: [Whoever recites { salat » J} “Qul Huwa Al- 
lahu One” ten times, a palace will be built for him in Paradise. Whoever reads it 
twenty times, two palaces will be built for him in Paradise. Whoever recites it thirty 
times, three palaces will be built for him in Paradise.] Omar bin Al-Khattab( )said: 
By God, O Messenger of God, then we will multiply our palaces. The Messenger 


of God(%) said: God(SE) is broader than that. + 
fa Abu Muhammad Abu Ageel Zahra b. Mabad al—Abdal Abu Naeem Al-Hafiz 
GR — bb —ooe 5S  — 


27 


Abu Al—Ala Yazid bin Abdullah bin Al—S hakhir his father 2 g 
Tb? —»—— eo Thee Messenger (E) said: 


Whoever recites [ai ái » J} Say, He is God, One, in his illness in which he dies, 
will not be tempted in his grave. And he was safe from the pressure of the grave. 
And the angels will carry him on the Day of Resurrection with their palms until 
they take him from the path to Paradise. He said: This is a gareeb hadith from the 


hadith of Yazid, and Nasr bin Hammad Al-Bajli was the only one to narrate it. 
fa AbuBakr Ahmad ibn Ali ibn Thabit al-Hafiz Issa ibn Abi Fatima al-Razi Malik ibn An 
R3 ——l— -—w oo KH 


— When the gong is sounded, the wrath of the Most Merciful intensifies, then the 
angels descend, and they take hold of the diameters of the earth, and they continue 
reciting {aÍ ail > J} Say: He is God, One until He(SE) , the Almighty calms 


down. * 
Muhammad b. Khalid Al-Jundi Malik Nafi IbnUmar 
R ———————w— 0-0 e— 0-0 «< — 0-0 <&——_ » Messenger 


of God, (88) said: Whoever enters the mosque on Friday and prays four rak’ ahs, 
reciting in each rak’ah the Fatihah of the Book, and { aol ail » J} Say: He is Al- 
lah, One fifty times so that it becomes two hundred times in four rak'ahs. He will 


not die until he sees his place in Paradise or his place is shown to him] + 


fa Abu Omar, the salve of Jarir bin Abdullah Al—Bajili Jarir 
R, — www 0-0 < —. - The Messenger 


of God(38) , said: Whoever recites {so ail » J} Say: He is God, One when he 
enters his house, poverty will be banished from the people of that house and from 
the neighbors. 


(R — ae — The Messenger of God(#5) said: Whoever recites {iil » a 


se “Say, “He is God, One’” once, he will be blessed, and whoever recites it twice, 
God will bless him and his family, and whoever recites it three times, God will 
bless him and all his neighbors, and whoever recites it twelve times, God(3é) will 
build twelve palaces for him. In Paradise, and the guardians say: Let us look at our 
brother’s palace. If he recites it a hundred times, God will atone for him the sins 
of fifty years, except blood and wealth. If he recites it four hundred times, God(3g) 
will atone for him the sins of a hundred years. If he recites it a thousand times, he 


will not die until he sees his place in Paradise or it is shown to him.# 


Sahl b.Saad Al-S aadi i das 
(R case ae Aone complained to the Messenger of God(£5) 


about poverty and the hardship of living. So the Messenger of God(&£) said to him: 
[If you enter the house, greet me if there is anyone in it, and if there is no one in it, 
then you send salutation on me, and recite (asi ail » J} Say: He is God one once. 
So the man did so, and God(X4) provided him with sustenance, until he granted from 


it to his neighbors. # 
Anas 


(R — —e We were with the Messenger of God(#%) in Tabuk, and the 
sun rose white in rays and light. I had never seen it rise like that in the past, so 
Gabriel() came, and the Messenger of Gos(%%) said to him: O Gabriel, why do I 
see the sun rising white? With a radiance that I had never seen appear like that in 
the past]? He said: That is because Muawiyah al-Laythi died in Medina today, so 
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God(Se) sent seventy thousand angels to pray for him. He said, “Why is that?” He 
said: He used to often recite (asi äi » J) “Say, “He is God, One’” during the night 
and during the day, and when he walked, stood, and sat. Do you like O Messenger 
of God, that I wrap the earth for you so you pray (funeral prayer) for him? He(5) 
said [yes] and prayed over him and then returned. # This has been mentioned by 
Thal’abi. And Allah(d&) knows best. 

It is the conclusion of the commentary of surah Ikhlas. 
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Surah Al-Falaq - 113 


Surah Al-Falaq (The Daybreak) — 2186 


Ve Adi C oe Al Ne 
Qul aAAoothu birabbi alfalagi (1) 
Say: "I seek refuge with (Allah) the Lord of the daybreak, 
(pel 
Min sharri ma dalas (2) 
From the evil of what He has created; ; 
40> An IL ole oe 
Wamin sharri ghasigin itha waqaba (3) 
And from the evil of the darkening (night) as it comes with its darkness; (or 
the moon as a sets or ia away): 


Wamin ee alnnaffathati fee alAAugadi (4) 
And from the evil of the witchcrafts when they blow in the knots, 


go $ Tana gi Jala PS on 9 
Wamin sharri hasidin itha hasada (5) 
And from the evil of the envier when he envies." , 


Al-Tabari: The Almighty() says to his Prophet Muhammad(#%) : Say O 
Muhammad(#%) : I seek refuge in the Lord of the Falaq from the evil of the creation. 
The eisegetes (ahl at-tawil) differed in the meaning of Falaq. Some of them said: Itis 
a prison in Hell which is called by this name. Following is the mention of those who 


. Al-Hussein Bin Yazid Abdul Salam Bin Harb Ishaq Bin Abdullah Ibn Abbas 
said that: IR —e—ww—o  ——e 
e Al-Falaq: a prison in Hell + |2 


eas e Al-Falaq: a prison in Hell + (yaad 
e A man from the companions of Prophet Muhammad(#%) came to Syria. He 
looked at the place of the dhimmis, and what they live in luxury and freshness, 
and what is expanded upon them in their world. Then he said: woe to you, 
isn’t there al-falaq behind them? It was asked to him: What is al-falaq? He 


said: A house is in Hell. It will growl at inhabitants of hell when opened # 
R Ibn Bashar Abdul Rahman Sufyan As—Suddi 
R, a an A 0-10 0-0 A 


— 
R Abu Ahmad Al-Zubairi Abdul Salam Bin Harb Ishaq Bin Abd 
OHH SO e a A 


Hashim Awam bin Abdul-Jabbar al— 
——— 0 ellla 


e al-Falaq is a well inside the 


R Ali bin Hassan Al-Azdi Al—Ashaji Sufyan As-S uddi 
——— 00 00 00 — 


Hell # IR — same as pre- 


fa. Ibn Hamid Mehran Sufyan As—Suddi 
OR, —————. 0-0 + 0-0 +# —_—.. 0» H@ — 


vious # . — same as previous # 
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R Ishaq bin‘Wahb al—Wasiti Masoud bin Musa bin Mashkan al—Wasiti Nasr bin Khuzaymah al—Khur 
R o—o O00 | 


Shuaib bin Safwan 
—— 


Muhammad bin Ka'b al— Ourazi Abu Hurairah ae: . x 
0-06 0-0 ——. e Prophet(#) said: Al-Falaq is 


a well covered in helle 
Ibn al—Bargi Ibn Abi Maryam Nafi bin Yazid Yahya ibn Abi Usaid Ibn Ajlan A 
—e  ——e 0-0 ——— — 


Ka'b : : f 
o-o¢— e» He entered a church and was impressed by its beauty. He said: the best 


work and misleading people; you are pleased with Al-Falaq. He was asked what 
is al-falaq? He said: A house in Hell, if opened, all the dwellers of Hell will cry 
because of the intensity of its heat. # 


The other group of eisegetes (ahl at-ta’wil) said: Itis one of the names of the Hell. 
Yunus Ibn Wahb Khaytham bin Abdullah 
(Concerning this) they said the following: age ee ee 
It (al-falaq) is Hell « 


Another group of eisegetes (ahl at-ta’wil) said: al-falag means the morning. 

5 : : : Muh d bin Saad my father my uncle 
(Concerning this) they said the following: PA aka PE Pan pg Tg 
al-falaq means the morning # 

A Ibn Bashar Ibn ‘Abi Uday Auf Al-Hassan . . 
R, o= 0-0 0-0 — 0-0 ————_ regarding this verse Qul 
aAAoothu birabbi alfalaqi — al-falag means the morning + 


= Abd al-Rahman Sufyan Salem Al-Aftas Saeed bin Jubair 
R, 0-9 0-0 0-0 #00 ¢&__—— & Al-Falaq 


is morning & 
gag Abu Ourayb Wakee and Ibn Hamid Mehran Sufyan Salem Al-Aftas Saeed 
Ronen opoe 0-0 0 testi 0 0 & —_ 


— Same as previous = 


AS Ibn Bashar Abu Ahmad Al-Hassan bin Saleh Abdullah bin Muhammad bin Ageel 
R oO A —o——t—————— et  —cb— 


same as previous ka 


an Yunus IbnWahb Abu Sakher al— Ouradhi . . 
R, ——————o——————0—— &— He used to say in this 


verse: Say: I seek refuge in the Lord of falaq. He says: faligu alhabbi waalnnawa{ J6 
CS ly 2) Allah(&) splits open the seed and the fruit stone. He said: Faligu 
alisbahi ( ce ab} The Splitter of the daybreak + 


Gy Muhammad ibn Amru Abu Asim Issa and Al-Harith Al—Hassan Warka Ibn. 
R (omn K 0 (0-0 0 + 0-0 6 0-0 K ann 


Mujahid ine be 
soe regarding verse Qul aAAoothu birabbi alfalagi { GW) >x 35! P} — 
the daybreak # 


= Bishr Yazid Saeed Qatada i 
R, —0e—o—0—0—0—o—0—— e al-Falaq is the the cleavage of the 


day # 
AS Ibn Abd al—A'la IbnT hawr Muammar Qatada 2 7 
R, o-0 oo t 0-0 ¢ 0-0 ——e Al-Falaq is fission of 


the morning # 


= Yunus Ibn Wahb Ibn Zaid e : 
PR, o-0- —— 0-0 o6, in the words of Allah (Ye) e- Is it the morn- 


ing break,? He said yes and recited the verse Faliqu alisbahi wajaAAala allayla 
sakanan {Ku 4 ers che vl ab} He ushers in the dawn, and made the night for 
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rest, # 


Another group of eisegetes (ahl at-tawil) said: Falaq is the creation, and the 
meaning of words is: Say I seek refuge in the Lord of creation. (Concerning this) 


they said the following: 


Ali Abo Saleh Muawiya Ali Ibn Abbas . 
R oo 0-0 0-0 0-0 0-0 ew Falag: means creation 


É 


(At-Tabari concludes:) According to our view it is correct to say the following: 
Allah Almighty(8E) commended His Prophet Muhammad(¥%) to say: aAAoothu 


birabbi alfalaqi{ Gill 25 PE el} where Falaq in the Arabic speech means: Falaq 
in the morning. As in Arab speech patterns: Huwa abyan min falag ash-shubh wa 
min farag ash-shubh, it is clearer than the daybreak morning and differs from the 
morning. It may also be a prison in Hell called Falaq. If it is the case, the Allah 
Almighty(SE) did not indicate that when he said aAAoothu birabbi{ 5, 3,¢1} (the 
Lord of falaq); He(&) meant what is commonly called al-falag without meaning 
anything else, because Allah(S&) is the Lord of all creation. This means that the 
interpretation includes everything that can be called al-falag, because Allah is the 
God of all that. 

Allah(SE) said: Min sharri ma khalagaf ge L na ce}, he commanded his 
Prophet(#%) to seek refuge from the evil of everything, because everything besides 
Him(8&) are His creatures. 

His words: Wamin sharri ghasigin itha waqaba{ «83, 13! 3-& = cra}, He says: 
and from the evil of darkness when it enters and covers us with it. Then the eisegetes 
(ahl at-tawil) differed regarding the darkness that was concerned in this verse and 
and his command to the Prophet(3&) to seek protection from him. Some of them 


said it is the night when it becomes dark. (Concerning this) they said the following: 


TN Muhammad bin S aad Father Uncle Father Father Ibn Abbas 
RR, 0 —— 0-0 + 0-0 + 0-0 + 505 —011- 


cerning Wamin sharri ghasigin itha waqaba{ «8, 13! -lė e cg} — The night + 


fa. Ibn Bashar Ibn Abi Uday Auf Al-Hassan 1 £ 5 
R, o— ——— 0-0 oo oo regarding Wamin sharri 


ghasigin itha waqaba{ 5; 15| gwe 5 gps) — First of part the night when it gets 
darker # 


Re Yunus Ibn Wahb Abu S akher Al- Ourazi g 0. 
R, o-0¢—— 0-0 ooo he used to say in ghasiqin 


itha waqaba{ «85 |5! 3wE) — day when it enters at night e» 


Re. Ibn Hamid Mehran Sufyan a Madnan man Muhammad bin Ka'b 
RR 0-0 oo ¢+& 0-0 +# —__ 0-0 @ Le  —— con- 


cerning Wamin sharri ghasigin itha waqaba{ 8, 15! Gul 4 (js) — It is sunset 
when night comes and has covered(spread). — 
fa. Muhammad ibn Amr Abu Asim Issa Al—Harith Al-Hasan Warqa 
R ——o———oe— 0-0 ¢<______ 0-0 <_____ 0-0 ¢<_ 


regarding ghasiqin{ 3-&) — The night when it enters # 


TA Ibn Abd al-A'la Ibn Thawr Muammar al—Hasan £ 2 
R, 0-0 0-0 0-0 0-0 ¢ ——-: concerning Wamin 


sharri ghasigin itha waqaba («85 15! gwe E opa) — The night when it comes # 


Ibn A 


o—— 
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Bishr Yazid Saeed Qatada Al-Hassan 7 : 3 
R, 0-0 —— 0-0 oeoo ——_ 0-0 —— concerning Wamin sharri 


ghasiqin itha waqaba{ 83 15| gulé E cg} — (the night) when it has come. 


Ali AbulS aleh Muawiya Ali IbnAbbas - i 3 
R —o o ooo oo regarding itha waqaba {131 


3) — when it (the night) has come # 


As we mentioned it before, some of them (eisegetes (ahl at-ta’wil)) said: It is the 


: - £ Ibn Hamid Mehran Sufyan a Madnan man Muha 
day when it enters into night. |2 —0———o———o—0———————o0— 


concerning Wamin sharri ghasiqin itha waqaba{ «8, 15! sole z gps) — It is sunset 
when night comes and has spread. — 

Others (eisegetes (ahl at-ta’wil)) said: It is a constellation (of stars). Some of 
them used to say: The constellation of stars is as-surayya L Ml. The following are 


sayings of those who said that: 


TA Mujahid bin Musa Yazid Sulayman bin Habban Abu al—Muhazzim Abu Huraira 
R o—o ————o W——o5w—e—4d—— 


regarding Wamin sharri ghasigin itha wagabal «85 15| 3~lé si cs) — constellation 
si Yunus Ibn Wahb Ibn Zaid . . : ei 

R o-0—— ooo concerning Wamin sharri ghasigin itha 
waqaba{ 3, 15! gulé i cs) — The Arabs used to say: ghasig is the fall of the 
stars, diseases and epidemics abounded when it occurred, and disappeared when 
they rise. # 


The reason of my saying this is a report on the authority of the Prophet(5) , 


aan Nasr bin Ali Bakar bin Abdullah bin brother Hammam Muhammad bin Abdul Aziz bin 
which is (R —o—————ooe—— 5x 

Abu Salamah Abu Hurairah ace, $ : . 

o—o 6 o+ Prophet Muhammad(¥) said regarding Wamin 


sharri ghasigin itha waqaba{—3, 15| gle 4 cys} : the depressing star + 


Others (eisegetes (ahl at-ta’wil)) said: Rather, it is the moon when it fades. They 


narrated this on the authority of the Prophet Muhammad(££) . The complete chain 


. . Abu Kuraib Wkai Abi Sufyan Father and Yazid bin‘ Haroun 
for this is ——o—0e——o0e—————00e—— — 


fa. Ibn Hamid Mehran Sufyan Muhammad bin Abd al-Rahman bin Abi Dheeb al- Hí 
TA EL eg he 


Abu Salamah bin Abd al-Rahman Aisha . Sees 
0-0. 0-0 —. e She said: The Prophet(#) grabbed my 


hand then looked at the moon and said: O Aisha, seek refuge in Allah from ghasig 
when it comes with its darkness, and this is the ghasig which is intense dark# As 
for Ibn Hamid, he said in his hadith (Re. She said, the Prophet(25) took my hand 
said: Do you know, what is this? Ask for protection to God from this evil, because 


indeed this is the al-ghasig which is very dark. 


(R. Muhammad ibn Sinan Abu Aamer Ibn Abi Dheeb Al—Harith bin Abdul Rahman Ai 
R05 50556 5x» 


e Prophet(#%) looked at the moon. He said: O Aisha, seek refuge with Allah(3&) 
from the evil of this, for it is al-ghasig when it sets. 

(At-Tabari concludes:) According to our view the first saying is correct. That 
it be said: Allah(&&) commanded his Prophet(S&) to seek refuge (Wamin sharri 
ghasiqin) It is said: It is dusk of the night and dusk is when it becomes dark. 
The itha waqaba {—, |5|} means: If it enters into the darkness and the night, 
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then it is ghasig. The setting star is also called ghasig. The moon when it 
sets (goes away) is also called ghasig. Any particular of that was not speci- 
fied as(ghasig), but it has been generalized thus covering every ghasig. Because, 
Prophet Muhammad(#%) was commanded to seek refuge from its evil when it sets 


(goes away). Qatada used to say in the meaning of the waqaba {35}: to go. 


fa. Ibn Abd al-A'la Ibn Thawr Muammar Oatada p ee 
R 0-0. 0-0 0-0 ¢ 0-0 —— concerning ghasiqin itha 


waqaba («53 |3| gsl} — when it is gone # 
I do not know what Qatada said about that in the Arab speech patterns, but what 
is known from his words is the meaning of waqaba {35}: to get in. 


His words: Wamin sharri alnnaffathati fee alA Augadi (asli 3 cl p ca) 
means from the evil of sorceress women that blow on the knots of a thread while 
crouching on it. Our opinion in this regard is also expressed by the eisegetes (ahl 


at-ta wil). The following is the mention of who said that: 
fog. Muhammad bin Saad my father my uncle my father his father IbnAbbas 
R40. 0-0 + 0-0 + 505 59005 — 


concerning Wamin sharri alnnaffathati fee alAAuqadi (asi 3 cali E pad ee 
magic mixed with spells + 


TN Ibn Bashar Ibn “Abi Uday Auf Al—Hassan S k > 
R, o— — 0-0 oo ooe regarding this verse Wamin 


sharri alnnaffathati fee alAAuqadi faii 3 cali j cg} — sorcerer men and 


women # 
TA Ibn Abd al—A'la Ibn Thawr Muammar Oatada 
R, 0-0 e oo ctoo ¢ 0-0 —_., Qatada read the verse 


Wamin sharri alnnaffathati fee alAAugadi { saad 3 or e cpg} — You (beware) 
and stay away from magic mixed with spells 


fog. Ibn Thawr Muammar Ibn Tawoos father . f 
R, 0-0 0-0 0-0 ¢ 0-0 &——. & There is nothing closer 


to polytheism than the spells of madmen (crazy people) * 
Bish Yazid Saeed Qatada n 
e cca plac o——— e» Al Hasan, when he was reciting 


co, wow 5 
Wamin sharri alnnaffathati fee alAAugadi {44| 3 Cte)! á yes) then he said, 
you (beware) stay away from what is mixed with magic — 
fog. Ibn Hamid Mehran Sufyan Jaber Mu jahidandIkrimah 
SR, 0-0 0-0 +& 0-0 +# ——_ 0-0 H& 00 


regarding alnnaffath 
fee alAAugadi { Jadi 3 Call} + Mujahid said: (the meaning is) that the spell is on 
the thread knots. Ikrimah said: (the meaning is) using thread knots + 


Yunus Ibn Wahb Ibn Zaid . . A 1 
ge oe ee concerning: Wamin sharri alnnaffathati fee 


alA Augadi (aa 3 CHp cg} — alnnaffathati (es are sorcerers who use 
knots. 

Concerning Wamin sharri hasidin itha hasada {41> 15! wb 5i os) the 
eisegetes (ahl at-tawil) differed regarding the envious, with whom the Prophet 
Muhammad(%) was commanded that he seek protection from the evil of its envy. 
Some of them said: That is all envious whom the Prophet Muhammad(&5) was 
commanded that he seek protection from the evil of its eyes and soul. 
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fog. Ibn Abd al—A'la Ibn Thawr Muammar Oatada 
R, oo —__ 0-0 +#  —«— 


<—— concerning Wamin sharri 


hasidin itha hasada {u> 15! tule 3 cr} — From the evil of his eye and himself 


# Same is also reported on the authority of Ataa al-Khorasani. 


fa. Muammar Ibn Tawoos father 
, ————o———— ooe  Ihe evil eye is a real, and if it was 


something could have preceded the predestination, evil eye would precede it; and If 
one of you is asked to take a bath (to remove the curse), then he should take a bath. 
= 

Others (eisegetes (ahl at-ta’wil)) said: Rather, the Prophet(£5) was commanded 


in this verse to seek protection from the evil of the Jews who envied him. Cy 
concerning: Wamin sharri hasidin itha hasada {11> 15! tole ee ca) — the Jews, 
anything did not prevent them from believing in him except their envy+ . 

(At-Tabari concludes:) According to our view the first two views is correct in 
that. The Prophet Muhammad(#) was commanded that he seek protection from 
the evil of every envious, if he envies him, his witchcraft or his magic, or his bad 
evil. We say this view is more correct. Because God Almighty(S&) did not specify 
what he said in Wamin sharri hasidin itha hasada {su~ 13) tole a org} a particular 
envious from all who envy, rather Allah(#) commanded him to seek protection 
from the evils of every envious, and that is in general. This is the end of exegesis of 
Surat Al-Falaq. 

Al-Qurtubi: There are nine propositions in it (Surat Al-Fala). 


ae (Re. Al-Nasaa'i Uqba bin Amer 
Proposition 1: |R — ooe e» I came to the Prophet 


Muhammad(%) while he was riding, and put my hand on his foot. I said: teach me 
Surat Hud, teach me Surat Yusef. Prophet Muhammad(¥%) replied to me: You will 
not read anything more eloquent with Allah(3&) than Qul aA Aoothu birabbi alfalagi 
(aii 4 PE el a }. # There is another narration from him: — While I was traveling 
with the Prophet Muhammad(%) between Al-Juhfa and Al-Abwa that the strong 
dark winds covered us. So Prophet Muhammad(#&5) sought refuge in Allah(3&) 
with Oul aAAoothu birabbi alfalagi { ai b nd el J) and Qul aAAoothu birabbi 
alnnasi { ll a ò gl NA Prophet Muhammad(#%) said: O Uqba, seek refuge in 
them, no asylum-seeker seeks refuge in a similar one. Uqba said: He said: I heard 


Prophet Muhammad(&5) recite these two in prayer. # 


Al-Nasai Abdullah 3 : : 
owe eh We were hit by light rain and darkness, so the 


Prophet Muhammad(%) went out to lead us in prayer and said: Qul { 1) mean 
Say. I said: What do I say? He said recite Qul huwa Allahu ahadun ( sat » J} 
and al-Mwawwidhatayn three times in the morning and these will be enough for you 
against anything. 


FR. Ugba bin‘Amer Al—Juhani 
Ro ———— - Prophet Muhammad (E$) said: Qul { J} Say. I 


said: What do I say? He said: Qui huwa Allahu ahadun [ai al » J} and Qul 
aAAoothu birabbi alfalaqi (adi a TE 5 sel a) and Qul aA Aoothu birabbi alnnasi { a 


Ibn Wahl 
—“— 
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su G 3 el}. Then said: People did not seek refuge in something like them, or 
people did not seek refuge in like them # In the hadith of Ibn Abbas, there are these 
two surahs: Qul aAAoothu birabbi alfalagi (dal wy, 3 el Jë} and Qul aAAoothu 


birabbi alnnasi {Ü 2, sel 5). 


And in Sahih al-Bukhari and Muslim Rave. That the Prophet Muham- 
mad( 5) when he complained, used to read to himself with al-Mw'awwidhatayn and 
blew on himself. When his pain got worse, I would read to him, and touch him with 
my hand to get blessing. The an-nafth is a blow does not have saliva. 


Proposition 2: It is proven in the two Sahihs from the hadith of Aisha that a Jew 
from the Jews of Bani Zureik, who was called Labid bin Al-Asam placed Prophet 
Muhammad(#) under a spell until it seemed to Prophet that he (Labid ) was doing 
something and (might )not doing it. So Prophet Muhammad(¥) stayed so till the 
Allah(&) willed for him to stay like. A one year duration is found in the unsound 
report. Then Prophet Muhammad(%) said: Oh Aisha, I felt that Allah(S&) had 
given me advice regarding what I sough. Two angels came to me, and one of them 
sat at my head, and the other at my leg, and the he who was at my head said to the 
one at my feet: What’s up with the man? He replied: He has been enchanted. The 
other angel asked: who prescribed it? He replied: Labid bin Al-Asam. He said in 
what? He said: It has been done on the hairs of comb and pollen shell, which have 
been buried under a stone in the well of Dhi Arawan. So Prophet Muhammad(&5) 
came to the well and extracted it. 


Roo» Prophet Muhammad() said: Oh Aisha, Allah Almich Oe) 
has informed me about my illness. Then he sent Ali, Al-Zubayr and Ammar bin 
Yasser, and they drained the water of that well as if henna was soaked in it. Then 
they lifted the rock, which was raawfa — a rock left at the bottom of the well on 
which the water bucket filler stands. They took out the shell. They found the human 
hairs and teeth of a comb in the hair rings on the shell with a knotted tendon in 
it, wherein eleven knots were inserted with needles. God Almighty (36) revealed 
these two surahs. They are eleven verses on the number of those knots. Allah (SE) 
commanded to seek refuge with Him by them. Whenever he read a verse, a knot 
loosened. The Prophet(#¥) found lightness until the last knot was dissolved. He 
was more active as someone who was freed from bonds. # Gabriel(} recited (blow) 
to the Messenger of Allah, may Gods prayers and peace be upon him, and said: In 
the name of Allah, I chant divine words to protect you from everything that harms 
you, from the evil of an envious, and an evil eye, and May Allah(&) heals you. The 
companions said: O Messenger of Allah, should we not kill the evil person? He 
said: As for me, Allah(3&) has healed me and I hate to stir perversion and disorder 
among people. Al-Qushayri stated in his exegesis that there is a narration in the 
sihah: e» That a boy from the Jews used to serve the Prophet(#%) ; Jews made 
connection with him, and they were not removed from him until he took the hair 
scraping of the Prophets(#%) head, and several teeth of his comb. He gave it to the 
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The Jews who used these to bewitched Prophet Muhammad(#E£) . It was Labid bin 
Al-Aasem, who took the responsibly of enchantment. The rest of the report is same 
aas narrated above on the authority of Ibn Abbas. 


Proposition 3: In the exegesis of Surah Al-Bagara, the saying about magic and 
its reality, the pain and evils that arise from it, and the magician’s judgment were 
mentioned. There is no need to discuss that again. 


Proposition 4: There are differences regarding meaning of the alfalagi { Gil}. 
It has been said (from Ibn Abbas) that it is a prison in the hellfire. Abi bin Kaab 
said: It is a house in Hell, when it opens, the people of Hell cry from its heat. 
Al-Habli Abu Abd al-Rahman said: It is one of the names of Hell. Al-Kalbi said: 
It is a valley in Hell. Abdullah bin Omar said: It is a tree in the hellfire. Saeed 
bin Jubair said: It is a well in the Hell. Al-Nahas: It is said that the depressed 
part of the earth is called alfalaqi (Sdh. The following saying is correct: Jabir 
bin Abdullah, al-Hasan, Saeed bin Jubair, Mujahid, Qatada, al-Qarzi and Ibn Zayd 
said: alfalaqi { aii} means morning. Ibn Abbas also said so. The Arabs say: Itis 
clearer than the morning. And the poet said: Oh a night that I did not sleep, I stayed 
up high, I counted the stars until the light of Falaq. It was said: Falaq means the 
mountains and rocks which are cracked by water. It also means the cracks between 
mountains and rocks caused by fear of Allah(S&) . Zuhair said: I still see them even 
if passengers land in belly of valley in the morning. The same is in the words of 
Al-Nabighah: The feast of Abu Qaboos is not the same, she came to me under the 
belly of the valley. Raks is also called al-Hadi which is the bull in the midst of the 
land while harvesting other bulls circulate around him. It is said that it means the 
uterus opens during the animal birth. It was said: And it was said: It is all that 
which tear open when Allah(3&) gives life creates some things, it might be from 
the animals, morning, seed, or the fruit stone, and else from plants etc. This is 
the saying of Hasan Al-Basri. Al-Dahhak said: Falag is all creation. He said: He 
sincerely and secretly called the Lord of Falaq when he was fully satiated with food 
like the belly of pregnant animal near the time of labor. 


I say that: this saying is attested by the fissure because the Falaq means the 
fissure. As it is said that: I broke the thing. The tafleg ia also the same. It is 
also said: when I split it, it splits. Everything that splits either from an animal, 
or morning, or seed, or the fruit stone, or water, it is Falaq. Allah Almighty (3g) 
said: Faliqu alisbahi{ =l» JI dB) [Al-An’am: 96] He also said: faligu alhabbi 


waalnnawa{ cc Fi ly on 3b} [Al-An’am: 95]. And Dhul-Ramah said describing the 
wild bull: So that the morning brightens from its face, where Falag means morning. 
The Falag also means the depressed ground between the two hills. Its plural is Falgan 
like the plural of khlag is khlgan. Perhaps he said the slope between the two hills. 
The Falag also means the cage of the prison. The filag, with kasra (i) after f means 
the big calamity and astonishing matter. As a poet said: He brought big calamity. 
The filag also mean a big branch which is spliced into two to make two bows, where 
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each one of them is called a filag. And their saying: It came with a big calamity; 
which is not equivalent to ‘mr. It is also said I came with a brought, meaning due to 
its intensity he brought inflicted many calamities to his enemy. 

Concerning His words Min sharri ma khalagaf Ge L i cy}, it is said that 
ma khalaqa{ sl L} means Satan and his descendants. Hell was also said in its 
meaning. It is general that from the evil of every evil created by God Almighty (SE) 


Proposition 5: Concerning Wamin sharri ghasigin itha wagabaf 13! 3-4 po os 
45}, there are different opnions regarding ghasiqin{ :«). One saying is that it is 
the night, the first part of the darkness of the night. As it is said: The dusk of the 
night dips further darkest. Ibn Qais al-Rugayyat said: This night has darkened and 
I complained about worry and insomnia. Another port said: Oh, dream of Hind, 
you have left me a restlessness after you came to me as a night guest when night 
was at its dusk. Due to this the interpretation of wagaba( 5, ) is to be darkened. 
Ibn Abbas also said this. Dhuhak said it means to enter. Qatada said to go. Yaman 
bin Raab said it means to be at rest. It is also said: it means to be descend. It is said 
that it means: the punishment of torment descended on the unbelievers. The poet 
said: The torment was inflicted upon them as if they were caught by the poison fire 
and were annihilated. Al-Zajjaj said: The night was said to be dusk because it is 
colder than the day. The ghasig means to be cold and ghasig is coldness. Because 
at night the lions come out from their bushes, and the vermin from their places, 
and the people of evil emanate for tampering and corruption. It was said: algasg 
means al-thuraya the constellation of stars. This is because if it fell, the plagues 
and diseases increased, and if it rose, these plagues vanished. This was said by 
Abdul Rahman bin Zaid. And it was said: It is the sun when it sets, which is 
the saying of Ibn Shihab. It was said: It is the moon. Al-Qutbi said: the moon 


when eclipsed. And ghasig is used for everything that is black. Qatada said (if or 
; f : ; F Al-Tirmidhi Aisha 
when) it vanishes. This saying is more correct. |R o-o——————_o-0— e» The 


Prophet Muhammad(¥) looked at the moon, and said: O Aisha, seek refuge with 
Allah(SE) from the evil of this, for this is ghasig when it descends + Abu Eys said: 
This is a hasan and sahih hadith. Ahmad bin Yahya Tha'lab said on the authority 
of Ibn Al-Arabi in the interpretation of this hadith: That is because the sorcerers 
wait for the moon to descend. And he sang: May Allah(S&) grant me relief from 
things that I hate including the old woman, dog and the moon which brightens, and 
illuminations is obtained by it and other is the fat sorceress woman. It was said: 
ghasig is the snake which stings. ghasig is its root boon in the teeth from where the 
poision flows. Waqb means when its teeth root boon penetrates into the body of 
whom it has stung. It is also said that it is anything that attacks and inflicts damage. 
It is dervied from Arab saying that "The ulcer has dunked when its pus flows”. 
Proposition 6: Concerning Wamin sharri alnnaffathati fee alA Augadi (5 os 


aza 3 sh, where alnnaffathati (2121) means the witches who blow the knots 
of the thread when they perform sorcery. The puffing resemebles the person who 
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puffs. The poet said: I seek refuge in my Lord from the blowers from the bite of 
the bite-biter . Mutamam bin Nuwayra said: You blew the thread like incantations 
, out of fear of jins and the envious. Antara said: If he recovers, I would not blow 
on him and if he persihes, then he deserved to be perish. 


Proposition 7: Gate eee — The Prophet Muhammad(#) 
said Whoever knots a knot and then blows into it, has bewitched, and whoever has 
enchanted has committed polytheism, and whoever hangs something then he is 
entrusted to ite 

There are differences regaring the blowing in charm some prevented from it, 
and others authorized it. Ikrimah said: It is not necessary for the person perforimg 
charm to blow, wipe or knot. Ibrahim said: They hated the blowing in chams. One 
of them said: I entered upon Ad-Dahhak and he was in pain, and I said: Shall I not 
seek refuge with you, O Abu Muhammad? He said: why not, but do not blow; So I 
sought refuge for him with al-Mw'awwidhatayn. 

Ibn Jurayj said: I said to Ataa: The Qur’an: is it blown or puffed? He said: 
None of that, but you read it like this. Then he said afterwards: blow if you like. 
Muhammad bin Sirin was asked about the ruqyah and blowing into it, and he said: 
I do not know of anything wrong with it, and if the scholars differ then the ruler 
among them is the Sunnah. 

Aisha(-)narrated that the Prophet (5) used to blow in the ruqyah; It was narrated 
by the imams, and we mentioned it at the beginning of this surah and in Al-Israa. 

It has been stated from the authority of Muhammad bin Hatib, that his hand was 
burnt, and his mother, brought him to Prophet() , so he began to blow on it and 
speak words; He claimed that he did not save it. And Muhammad bin Al-Ashath 
said I was brought to Aisha(-), when my eyes were hurt and she blowed me with 
ruqyah. 

And as for what was narrated on the authority of Ikrimah of his saying: It is 
not appropriate for the one who performs ruqyah to blow, it is as if he went in it 
to the fact that God Almighty made the blowing in the knots from which to seeks 
refuge, so it is not itself a refuge. Itt is not so because the blowing in the knots if 
it is blameworthy, then the blowing without the knots should not be blameworthy. 
Because blowing into knots is intended for magic that is harmful to souls, and this 
blowing (without knots) is for the reclamation of bodies, so what benefits is not 
measured by what harms. As for the dislike of wiping by Ikrimah, it is against the 
Sunnah. 

Ali (-)said: When I was sick , then entered the Prophet(#) , and I said: O 
Allah, if my time has come, then give me peace, and if it is delayed, then heal me, 
and if it is a calamity, then give me patience. The Prophet(%) said: How did you 
say? I repeated. So he wiped me with his hand, then said: O Allah heal him; then 
that pain did not come back. 

And Abdullah bin Amr, Abd al-Rahman bin Sabit, Issa bin Omar, and Rowais 
read on the authority of Yaqoub (Wamin sharri alnnaffathati fee alA Augadi 5 os 
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Jadi 3 slh which is on the weight of faelat. It is also narrated on the authority 
of Abdullah bin al-Qasim, the slave of Abu Bakr al-Siddig(-). It was narrated that 
women bewitched the Prophet Muhammad(-), in eleven knots, so God(S&) sent down 
eleven verses. Ibn Zayd said: They were of the Jews. I mean the aforementioned 
witches. It was said: They are the daughters of Labid bin Al-A’sam. 

Proposition 8: The Almightys saying: (Wamin sharri hasidin itha hasada{ os 
duo 13] dole AD) the discussion of meaning of envy has been presented in Surat 
An-Nisa, that the envier wishes for the demise of the blessing of the envied, if the 
envier did not receive the same. On the contrast competition is wishful thinking to 
get the same, though not envious. Envy is a reprehensible evil. And competition is 
permissible, which is bliss. It was narrated that the Prophet(#) said: The believer 
competes and the hypocrite envies. And it is in the two Sahihs: There is no envy 
except in two cases. This has passed in Surat An-Nisa, praise be to Allah(3&) . 

I said: The scholars said: The envious person does not harm unless his envy 
appears in action or saying, and that is because envy leads him to inflict evil on the 
envied, so he follows his shortcomings, and seeks his stumbles. He(#¥) said: If 
you envy, do not transgress... hadith that has already been discussed. Envy was the 
first sin through whcih God(&&) was disobeyed in heaven, and the first sin through 
which He was disobeyed on earth, aso Satan envied Adam, and Cain envied Abel. 
The envious is hated, dismissed, and cursed. What is nice saying who said: Say to 
the envious if he breathes: O unjust, as if he has been wronged. 

Proposition 9: This is a surah indicating that God Almighty(S&) is the Creator 
of all evil, and commanded His Prophet(#%) to seek refuge from all evils. He said 
Min sharri ma khalagaf Ge L 8 cy} from the evil of what He created. And he 
made the conclusion of that on envy, a warning of its greatness, and its harm. The 
envious is the enemy of Allah's grace. One of the wise said: The envious person 
challanges his Lord from five aspects: 


e He hates every blessing that appears to anyone else. 


e He is angry at the division of his Lord, as if he is saying: Why did you divide 
this division? 


e He contradicts God’s action, meaning that Gods bestows his grace upon 
whomever He wills, and he is stingy with God’s grace. 


e He has failed the friends of God, or he wants to let them down and take away 
the blessing from them. 


e He helped Allah’s enemy, the Satan. 


And it was said: The envious person does not attain in gatherings except regret, 
and does not attain with the angels except a curse and hatred, and he does not attain 
in solitude except fear and grief, and he does not attain in the Hereafter except 
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sadness and burning, and he does not obtain from God(&é) except in distance and 
abhorrence. And it was narrated that the Prophet(SE) said: There are three whose 
supplications are not answered: the one who eats forbidden things, the one who 
backbites a lot, and the one in whose heart there is malice or envy towards Muslims. 
Only Allah (SE) knows best. 
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Surah An-Nas - 114 
® Surah An-Nas Mankind) — ruie 


Qul aAAoothu birabbi alnnasi (1) 
Say: I seek refuge with (Allah) the Lord of mankind, 
Ye Ul ee 
Maliki alnnasi (2) 
The King of mankind, 

dry Ab al 

Ilahi alnnasi (3) 
The Ilah (God) of mankind, 


Al-Tabari: The interpretation of His (SE) words, praised and sanctified His 


names, of Qul aA Aoothu birabbi { Ùi < TE sel J) is: The Almighty (S&) mentions 
His Prophet Muhammad(&) : .Say O Muhammad, I seek protection with birabbi 
alnnasi * Maliki alnnasi { yt ke e ltl w,} Lord of mankind @ King of 
mankind. He(S&) is the King of all creation, genies, humans, and others. This 
is a form of notification from God to people who glorifies human beings like the 
believers admire their Lord, that He is the King, exalted One, and all is in His 
kingdom (possession) as well as His power (authority). All of power belongs to 
Him, and He is more deserving of glorification and more entitled to be worshiped 
by those who glorify Him, as well as more entitled to be worshiped than any among 


men (or others). His words Ilahi alnnasi {pli A} means the God of the mankind, 
who is entitled to be worshiped without participation (association) of anyone other 
than Him. 

Al-Qurtubi: Surah An-Nas like Al-Falaq is one of the al-Muawwidhatain. 


At—Tirmidhi “Ugbah bin “Amir ae? 7 
fap ETE ee T — Messenger of Allah(%) said: Do you not 


see that there have been Ayat revealed to me tonight the like of which has not been 
seen before): they are Qul aAAoothu birabbi alfalagi (adi ae TE el J) and Qul 
aAAoothu birabbi alnnasi {où b yd el 13 # At-Tirmidhi said, "Hasan Sahih’. 
It is also narrated by Muslim. 

The Lord of mankind means, their owner and the fixer of their affairs. Surely, 
He is Lord of all creation, the specific mention of the Lord of the mankind in this 
verse is due to two reasons: 1) the dignified Mankind is mentioned here because He 
(SE) is their Lord too (the most dignified) even though they dignified, 2) Because 
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He (36) ordered seeking refuge from their evil, so the mankind is mentioned that 
He (Sk) is the one who gives protection from their evil. 


dd tt les o 
Min sharri alwaswasi alkhannasi (4) 
From the evil of the whisperer (devil who whispers evil in the hearts of men) 
who withdraws (from his whispering in one's heart after one remembers 
Allah), 


Al-Tabari: And His saying: Min sharri alwaswasi ( (| > Ji e cy} from the 
wickedness of the whisperer means: from the evil of Satan, alkhannasi, { lth} 
who used to hide (withdraw) once and then whispers once, rather, he betrays 


(by whispering). As mentioned, when a servant remembers his Lord, it receded. 


Re Abu Kuraib Yahya ibn Isa Sufyan Hakim ibn Jubayr Sa'id ibn Jubayr IbnAbbas 
Re —o.———o006——00 500 O — 


— No baby is born except in the heart there is a hidden whisper (satan). When 
he realizes and remembers Allah (8G) then (the devil) is hidden but when he ne- 


glects the devil tempts # He said: It is said regarding alwaswasi alkhannasi ( 


wog o 00 Ibn Hamid Jarir Mansour Sufyan Ibn Abbas 
LE] pdl). Gp e ana an E MON a naa e Sa- 


tan perches on the heart of son of Adam, if he misses and overlooks then Sa- 


tan whispers whereas when Allah (SE) is remembered the devil goes in hiding + 


Mehran Othman bin Al-Aswad Mujahid OE ; 
[RK ooe ooe e The devil is extended, and if Al- 


lah(SE) is mentioned it is dumb and contracted, whereas if overlooked, it expands + 


R Muhammad ibn Amr Abu Asim Isa and Al-Harith Al-Hassan Ibn Abi Najih Mujahi 
OR. 0- S o o O 0-0 o O, + 0-0 + —__ 


concerning alwaswasi alkhannasi { ltl hg Ji} e Satan is on the human 


F . Ibn Abd al—A'la Ibn Thawr 
heart, If God is remembered he is dumbfounded * qs —o—— 


7 Oa : Sis : : 
dana StL itp eee, regarding {l= l} — It is the Devil. It is the one who 


withdraws, when the servant mentions his Lord, it withdraws. The Satan sometimes 


i : p £ ated Bishr Yazid Saeed 
disturbs (whispers) and sometimes goes in hiding. + ea aa 


tad woe o os w 
goes concerning (WEI olg Jl 4 cy} — Satan whispers in the chest of the 


sa ‘ : x Abdal—A' la Ibn Thawr Ibn Thawr’. 
son of Adam and itis dreaded if Allah is mentioned |R, —o—o—o—— 


— That the devil or whisperer breathes in the human heart in sadness and happiness. 


S b hb b id 
Andi FA Tian ementoned Renbe-will beimhidines a eee ee 


concerning alkhannasi (ti) — The whisperer whispers once and withdraws once 
from jinn and mankind. And it was said that the devil of mankind is stronger against 
people than the demon of jinn. The demon of the jinn whispers and you do not 
see it but it sees you. + (R It was narrated on the authority of Ibn Abbas(-), that 
he used to say about Min sharri alwaswasi (| bs Ji 2 ce} — Who whispers to 


pray for his obedience in the hearts of people so that they answered to what he 
called for in terms of obedience, and when one responds to him he withdraws. # 
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Muhammad bin Saad Saad Ibn Abbas t ` prons 
ooe oo (concerning alkhannasi { Ltl} — Sa- 


tan orders one (for his obedience), and if one obeys he withdraws. # (At-Tabari 
concludes:) According to our view it is correct to say the following: Allah (36) 
commanded His Prophet Muhammad(¥) to seek refuge with Him from the evil of 
Satan who is whispering once and withdrawing once. Allah (SE) does not specify the 
type of interference (whispers) with certain whispers (interruptions) and excludes 
others nor does Allah (SE) specify Satan’s withdrawal in a certain way and excludes 
others. It whispers to call towards the disobedience of Allah(4E) , and when obeyed 
(in its call), it withdraws. He may whisper by forbidding the obedience of Allah(3E) 
, and if the servant mentions command of his Lord, then he obeyed Him in it and 
disobeyed Satan, so it withdraws. In all its cases it the whisperer and the one who 
withdraws and these characteristic are its attributes. 


Al-Qurtubi: From the evil of Satan, and the meaning: from the evil of whisperer. 
The additive has been deleted. al-Farra said that waswas is in the meaning of noun 
because of the fatha on the waw which becomes whisperer. And with kasra of 
waw, it is a root word meaning whisper like the zalzal and zilzal. The waswasah 
means the hadith of the soul. It is said that whisper into the soul is insinuation and 
temptation. The hunter and dogs whisper, and the sounds of trinkets is also called 
the waswas. Aamash said: you hear the sound of jewelry and braces as she returns. 
And it was said: The alwaswasi alkhannasi (AH (Jl) is the son of the devil. 
He brought him to Eve, and gave it in her hands, and asked her to foster him. So 
Adam() came and said: What is this [O Eve]. She said: Our enemy came with this 
and told me to foster him. Adam() : Did I not tell you not to obey him in anything? 
and said: he kept deceiving us until we fell into disobedience. Adam approached 
him and amputated him into four pieces, and hung every quarter (piece) from a tree, 
(he did it) due to being angry at him. Satan came and said: Oh Eve, where is my 
son? So Eve told him what Adam() has done to his son. Satan said: Oh khanas live 
and he answered him. So he brought him to Eve and said: foster him. Adam (} came 
and burned him with fire and he scattered his ashes in the sea. Then Satan came (on 
him the curse) and said: O Eve, where is my son? So she told him what Adam() did 
to his son. So he went to the sea, and he said: Oh khanas live, and he answered 
him. He brought him to Eve the third time, and said: foster him. So look; Adam 
slaughtered and grilled it, and they ate it all. Satan came and asked her, and she 
told him (what has happened). He said: Oh khanas live and he answered him, [so 
he brought him] from the belly of Adam and Eve. Satan said: this is what I wanted, 
and this is your dwelling in the heart of Adam’s son (progeny). He keeps making 
human heart his morsel as long as he is oblivious to remembrance of Allah(3é) , and 
if one remembers (Allah(S&) ) in his heart, then he throws the morsel of his heart 
away and recedes. This report was mentioned by al-Tirmidhi al-Hakim in Nawader 
al-Usul with a chain of transmission on the authority of Wahab bin Munabbih which 
I think is not sahih and Allah (3&) knows best. The satan is described as khanas 
because it is often hidden.From the words of the Almighty (S&) in At-Takwir verse 
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15 @ Fala ogsimu bialkhunnasi w» epee eal e} # means stars, because they 
disappear after their appearance. It is also said regarding this: when a servant 
remembers Allah (a) the devil recedes. Qatada said concerning khanass: Satan 
has a proboscis (hose), like a dog’s hose in the human chest, If a person neglects 
remembrance then it whispers, and if the slave remembers his Lord, it recedes. It is 
also said fkhastufakhnas meaning he receded when I pushed him. wa — akhnastu 


also has same meanings. gees Allahs Messenger (8) chanted: e» 
If they trample evil, then pardon generously and if they recede in dialogue then do 


not question them. + (Rams Muhammad (#8) said: e» Satan puts his snout on 
the heart of the son of Adam, and if Allah(S&) is remembered, he dodges, and if 
the (salve) forgets remembrances of Allah (3&) , the devil make his heart a morsel 


f Bact Ibn Abbas f . 
and whispers in it # qe e If the servant mentions his Lord then Satan 


receded and goes away, and if he neglects then Satan makes his heart a morsel, 


È . Ibrahim Al-Timi 
speaks to him, and arouses desires. # |R —— e waswaas first appears 


by ablution # It is also said: he was called a khanass because he returns if the servant 
neglects the remembrances of Allah(S&) . The khannes means return as mentioned 


in: the possessor dislikes despondency as increasing discomfort returns in life. 


Ibn Jubair Ibn Abbas . . . © os 
R ——ooe——# There are two sides to alwaswasi alkhannasi {ly gl 


oh, firstit causes to turn away from guidance due to whispering waswasah and 
second, with its whispers it turns people away from TA verse 6, 


gop yg 3 Jay eal 
Allathee yuwaswisu fee s sudoori alnnasi (5) 
Who whispers in the breasts of mankind, 
Mina aljinnati wa AA (6) 
of jinns and men. 


Al-Tabari: meaning: The obsessive devil, which whispers (evil) into the human 
chest of jinn and humans. Someone can say then then Jinn are people because 
Allah(aé) said: Allathee yuwaswisu fee sudoori alnnasi @ {jhe 3 Uy» oll 


lil} e Mina aljinnati wa alnnasm © (owl p xali cp) @ Who whispers in the 
breasts of mankind, of jinns and men. It is said (concerning) that: Allah (36) called 
the mankind in this place as he also called the men elsewhere, in chapter (72) srat 
I-jin (The Jinn) e Waannahu kana rijalun mina alinsi yaAAoothoona birijalin mina 
aljinni # {Ai oe Sle, Os yu yi oe Ily oF als) # And verily, there were 
men among mankind who took shelter with the masculine among the jinns # here 
He made the jinn men and also made them from people. It was reported that some 
Arab said while he was speaking as some of people the jinn came and stopped. It 
was said: Who are you? They said: people from the jinn. They made themselves 
from the people and so is the case with this verse. 
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Al-Ourtubi: Magatal said: The Devil is in the form of apig. It flows in son of 
Adam like the blood flows in the veins. This authority has been given to him by 


Allah(SE) , which is also meant by this verse. (R It is in the Sahih from Prophet 
Muhammad(#) e» Satan runs in the son of Adam the like blood streame This 


tradition verifies what Magatal said. 


Shahr bin Hushab Abu Tha‘labah Al—Khashni w 
f La eee — I asked Allah(36§) to show me 


Satan and his dwelling on the son of Adam, and I saw him, his hands are in human 
hands, his feet are in human feet, and his alleyways are in human body, except that 
he has a snout like that of a dog, so if man remembers God, Satan is dumbfounded, 
and if he is ignorant about the remembrance of God, the Satan takes his heart # 


So according to what Abu Tha'labah described, the Satan is forked into the human 


A £ Abd al-Rahman ibn al-Aswad or other Taabi'een 
flesh, in all his body parts. op 2 Demen ena Aa o-0¢ ———_———— that he 


said - when he was old # I don’t feel secure from committing adultery and I fear 
that Satan enter his genitals and wedge him! e This saying is a warning that Satan 
does get dispersed in human body as meant by Magatal as well. The Satan calls 
towards his obedience through hidden words, and his call land up at human heart 
without him hearing any voice of it. 


In Mina aljinnati wa alnnasm (ui ly ali cy}, it is intimated that the whisperer 


Al-Hassan Al-Basri . 
may be from people. Gg eee — There are two devils; as for the devil 


of the jinn, it whispers in the breasts of people, but the devil of mankind comes 


(R Qatada sh 
openly |R —— e There are demons among the jinn, and among the people 


there are demons. So seek refuge in Allah(S&) from the demons of mankind and 


jinng Qa e He said to a man: Have you sought refuge in Allah from 
the demons of mankind? The man asked: Do people have demons? He said: 
Yes; for the Almighty(3&) said Wakathalika jaA Aalna likulli nabiyyin AAaduwwan 
shayateena alinsi waaljinni { AI, yi cpt Vale & » ks AS, And so We 
have appointed for every Prophet enemies - Shayatin (devils) among mankind and 
jinns The point of view of one group of people is that: people here intended by the 
jinn. They named people as they are called men in His (SE) saying Waannahu kana 
rijalun mina alinsi yaAAoothoona birijalin mina aljinni * {yi ov dl, oF al 
HM ov Sle, Os) # And verily, there were men among mankind who took shelter 
with the masculine among the jinns, +. Similarly, they are also called nation and 
groups. This interpretation is because of wa alnnasm empathizing aljinnati. Here 
the reiteration is due to the difference of the two words. It was reported that some 
Arab said while he was speaking as some of people the jinn came and stopped. It 
was said: Who are you? They said: people from the jinn. They made themselves 
from the people and so is the case with this verse. This is also meant by al-Farra. 
Another saying is that Satan is meant by al — waswass and Mina aljinnati explains 
that they are from jinn whereas wa alnnasm emphasize al — waswaas. Meaning: 
Say: I seek refuge in the Lord of people from the evil of the waswas, which is from 
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jinn, and from the evil of people. Due to this believers are ordered to seek refuge 
with Allah(S&) from the evil of mankind and the jinn. The aljinnati is plural of 
jinn, as said about cal ly (sd! The haa is to feminize the group. It was said: Satan 
whispers in the breasts of the j jinn, just as he whispers in the breasts of people. Due 
to this fee sudoori alnnasi applies to all and Mina aljinnati wa alnnasm is what 


whispers in the chest. It is also said that Min sharri alwaswasi means a whisper 


: ; ; sx Abu Hurairah Muslim 
which is directed towards jinn and human. (a and also ——: e 


Prophet(£5) said Allah Almighty has forgiven my nation from the waswass of its 
heart, as long as it did not act on it or speak.— Allah Almighty(S&) knows what is 
meant by that. 


